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CHRISTIAN ETHICS.

Apologetics proves that Chr-istianity is the divinely f.j,/.S6\

oricfinated religion. It is"flTso 'etTncal. Apolo^eti^Sj**

(1) Historical and (2) Philosophical. (1.) Chrisfmnity is

partly a system of religions truths, institutions &c., i, e.

historical, and (2j partly philosophical, since the ques-

tions that arise stand related mainly to ethical, meta-
p4*ysical, and natural scieojodr-

Christianitii as an Ethical lleliqiov.
,,

Christian Ethics we taTce Uj^as a: Blbtical study, ob-

taining facts from the moral character of Christianity

partly in the Scriptures and partly in the results of the

Christian i^eligion. Christianity is not a philosophy but

a rel

i

g\o nj^''" W iiat ao ifs moral^"results show it to be as

»-4i«14gi'0<> ? WhatTSy^Christian society ? How does/fr^&lig^

\£u^ propose to deal with Iminan society t6 maice -k
GrrrTstifrrr? Some reduce Christianity to mere morality,

some to a system of truth or doctrine; it is more: we
are to look at Christianity as an ethical religion, not as a

system of mprals.
'

'x-C/ ^(,4t< ---«^ •.,t-A4a^^*^^^^^Kux^
^ _ _.^/i(^iue/uf^^.

First: Morality is inseparably connected with relig- s ff ^
ion _ -r ^ > 2^ 'U.i^M^ ^>'^*^i^>u*^ *^^Jt^ >i^<f%M^^'»^

iSecond : Christian morality is inseparabi\rconnectecLjii«/

with the Christian religion.

Third: The only true, complete morality is the^

Christian morality.

Three Preliminary questions.

1. What is the place of Ethics in Philosophy? tevcffC.

2. What is the place of Christian Ethics in ¥^^^%VkAf^^^ti "^
te- theology ?

3. What
ical Ethics?

3. What is the pla«^ of Christian Ethics i4t'Philosoph^iJj!j„4,^H«i'



I. WHAT IS THJ; PLACE OP ETHICS IN WIILOSOPHY ?

By a mer^' nornTtisJ definition, Ethics is the science

^ of the n\o\'d\.^'^u4/^^^ii^dnA*>U''^u-I

*MW<««^i^fi*w«4<j^cCosh '' The science of the hiws of man's moral
constitntion.!.' X- i,5^^M/,4#»4^<fc^ -„

It is also called the science of hun'an conduct.

Porter: " Sciejice of human duty."

Wayland :''^J^i^ience of moral law."
^j^f^

These differences arise from different approaches to

the subject.

ThelSiibjcct of Ethics.—^y common .consent it is man-tA**

in his moral nature and relations. Notice such terms as

merit, demerit, ought, obligation, duty, right, wrong, '?«4^

Ethics is the department in which these are the ruling'

ideas.
^

^ ^.,^..\ .,,...

Ought. The wo^d ought intrfMlucos tlie mind intc^jjiew

regions v^ier^^^ernkt-^ialis not found. All materialistic

|)hilosophers are confronted with "ought," " right," &c.

These words will not down at the bidding of evolution-

ists. We use Ethics ill preference to nioral philosophy

becatise the lattei" word is ambig^iious. ::^ **. ^y,

*^dney Sniitli : By trfe Iferiii "moral pliilosophv '

is [)(i])nh\rly understood, l^]tliics. B4it-.the -4ernrnM>'S&P
'^-ipWlosophy is misleading and- is too inclusive. MorA

philosophy is lised'in a popul^ souse including met*-,

physics, sestlietics &c., and second in a proper sense i\»

- opposed to natural philosophy,

A/^^Jr'u^^ji/' M Ethics is a more felicitous and accurate^^rrn. From
vf i*^' f-i f^- '^ the Greek, l^«?oc (nioi-aJ from ^^ps,) " MSral*" relates

.Jl^SfySuXo''-^^ ^^^ external. E^iiel- is internal. This term origi-

6tb«/u!ku«a^- l."*^^^^ with the Greeks. While Ethics has a wid«^,sf)here

^and scope of its own, it does not stand alone. It is re-

f- it*LrnMCK^'^^^^^^A"i^^^^ psychology because there are faculties to be

_;.f^ At-t^-iw^Kj/^ousidered, (2) ta-'nietaphysics 4is cause and eiiect, (S^

»-'<**^^>^*^*^yo^61itlcal ""ahd^^^"^^ science, jurisprudence and po-
yldiMiv^^f^'

litical economy.
Some of the topics that come up in these relatio^s^

must be discussed., -«2 / *> <-

1. The nature and origin of moral ideas.

2. Faculities by which man is made capable of moral
action.

3. Relations in which he puts forth moral action.
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4. Impulses by wtiicli he is urged, and obligations

impelling or holding him to right action.

5. Functions of conscience in reference to moral ac-

tions.

6. Nature and bounds of duty.

7. -Results to charactei*.^/V»***'.^^ -"y^'^^ a-^.^^ c^Ja/tsH^//

8. Nature of virtue. r

9. Nature of the supreme and secondary good.
The treatment of these themes will he modiiied ac-

cording to the view we take of man as he shojildhe ancf'

as he is.

Some of the topics relate to man as one moral being
alone. y, Others in his relations to superiors, inferiors,

equals, &c.

Philosophical Ethics discusses man's natural cliarac-

ter, relations, obligations, &c., *t# r^a'son'^'onstraes them.'
^***''

Theological Ethics is not confined to tiiis. These
are only elemeutarv.

"

' " ^
''^'

- y- •-
,

*
U. ^H^/"pf:':\CE OF CHRISTIAN KTMICS IN KKLATir»N TO CHRIS- yiU.^.tf'6.

TIAN TIILOLOGy

One )nld maked<o it a part of Historical Theology''
'^jol

another, of Practical Theology^ '•- ^. u^'- ? v-Z* '

v^i ~ ^- -:.<^ajfe

Rothe separates Ethics from dogmatics; '^^^'^^^^'\^i^^Jj£^^!!!^y
dogmatics a branch of historical Ethics and puts Ethics .^^aJ^^^^2«***-

in speculative theology. As to the assignmentof Ethics
to practical theology we, cannot regard it a complete or

correct view which treats of Ethics as something to be^^
.^ ,j«,^ '.

done in distinction from something to be believed. t'> * y^/t -c-

In the moral life the mliT/ and how determine the wf]^ ^ *" /^' '** ''^•

In dealing with the ?f% and how there is quite as much yCSiMdUoi4>: -

of the dogmatic as of the practical. 4^cit^«H/| -^ ,

Theological science is divided thus: Exegetical, His^^^^J*^] ./,

torical. Systematic and Practical. If this be a correct

division Ethics belongs to the third, which includes dog-
matic and ethical theology. For two hundred veara^,^-,^^^'

didactic and ethical theology have been treated sepa-Jje3*^^*«^l

isately for the most part, ^(|p"^^^

Redemption is fully realized when we do what it is

designed that we should. Therefore there should be no
separation of the didactic and the ethical. On the other
hand it is claimed, and rightly, that there shouldbeasepa-
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ration, one being God's side of the question of redemp-

tion and the other man's. Doctrine and practice how-

ever may be, and often are, too widely separated. They
have a recipi'ocal relation to each other.

III. WHAT IS THE RELATION OF CHRISTIAN ETHICS TO PHIL-

OSOPHICAL ETHICS ?

Kahnis :
" Ethics is the systematic exhibition of Chris-

-w? «- .v*.i*v itian morality."

*4,'£ J Martensen : " The science of the moral life, deter-

^mined by Christianity."

Neander : "-That science which develops the laws

[for human action out of the nature of Christianity."

Christian Ethics points man to the fource of his pow-

er—God. Philosophical Ethics points man to what he

ought to do of himself, bv reason. These two should ^
harmonize.: ---^ -^ ^ .y "* "^

^^^^2£KS<?^-*^-
Dorner :

^" Plnlo'sophical Ethics IfakesWstarting
point in the first creation ; man as he was before the fall.

Christian Ethics in the new creation; man as restored by

grace."
* •

Where shall we find the best exhibition of Christianity

as an ethical religi6^?,,ln -Christ. But we fdlhnv^Ood's

order, beginning with the preliminary exhibition or

preparation for it in the patriarchal and Jewish systems.







ETHICS OF OLD TESTAMENT.

No long inspection of O. T. is necessary to show that

its system is not cast in scientific form. Moreover, the O.
T. mode of presenting things is different from the N.
T. Theformer bears resemblance^to Seniltic and Jewish
types. The religions system of the O. T. is evidentty pi?5-

visional, prophetic,4ind preparatory, not permanent and
final; so the mode of presenting its Ethics is different.

That may be tolerated in one condition of things which
might not be in another. Judaism shows itself inferior to

Christianity both in the extent and perf-iction of the re-

sults wrought out.

Some general characteristics of the ethical systems of 0. T.

a. The ethical system of the O. T. like that of N. T.,

is presented to us in, with, ^through, by, con-
cerning^ the religion with which it is connected. O. T.
knows nothing of a religidh \^tliou{ a^ibrality.^'*tlence

the irreligious men are the immoral men and vice versa.

Ps. 14 : 1 ; 10:4-11; 94 : 6, 7 ; Gen. 18:19; 1 Sam. 15 :

22; Is. 1:11-17; Hos. 6:7; Jer. 7:9,10; Ps. 50 :8
;

Prov. 15: 8. -' ^' - ' " ^ •

't'hrbugh the union of morality and religion, the pre-

dominant notions of religion are brought to bear on the
moral.

6. It is consistent with this mode of presenting the ^. ^/.^/^

subject that we note the entire absence from O. T. of
the specific, abstract terms used in Philosophical Ethics
as duty, ought, etc. Th^se are'^arf of' the feligtm^^y ^^.^^^xiti i^-

^. It is i+owhere feund, bu-fe- always assumed, va-O. "S. J^-'^l5**«'i:^'-^

that man has a moral nfiture, is urrfler moral obligation, .

^^.^.^^^j^

and that he knows it, and should live to secure the high- * .- i,' ^^.^'>4*amm

est good.
^ .tf^^^^^^^

General truths fundamental in 0. T. as a reliqious anrf*''^ «**«»•'^f**»*^
moral sii^lnn.

„ ^^Tf^C^
rt. The life and power of Q^T. are found in its con- ^ -y*^ '>*<^

'

ception of God. What we are to be, is shown to us in '^

"'y'^T^^V^
The motives arp drawn from him ; God's unity '^.J^./l.-^i.Ci.^'

M^dftAtif <tv^..</

God.

. 1 'f. V. -A-JJUJ/*^
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ill opposition to polytheism, his spirituality in opposition

to materialism, his personality in opposition to panthe-

ism ; these had no little power in making O. T. mo-

rality.

Neander : "The apprehension of God came out m
Judaism as it could not in surrounding religions." Its

realization of God's holiness is.a more important^ipint.

mKeifwe comhine with tliese liis omnipotence, omni-

science, omnipresence, we have a faith which will be

morally efiectjve as none othei; could he. ^.^

*tJ' /^- it^ t-oacliing of the''\lig1iity^of individual '"iniaii

'"''nature. Man was made in ^the iniage of ^God^ This

- . ^fact gives solemnity to his actions. It is not neeesary

Ji^^th^^M^ likeness 15estiarply defined. ^. -^ - f -
, j,

^*^y*r Tlie diijnity of man is showWby ttie place a^si/iied^'*'

vwltto him in tlfe erder of creatioij^iiurby^he sharp distinction ^

between hioy^and^the other animalsA^AMan has dominion
^

given him over other creatures. ,y After the deluge man's
^

relations are defined and ratified again ...^ There is a r«^

peated- prohibition of>ian's forgetting 1m» suiter loiH-ty- \^

^other-^^Hmal3: On the other hand he is taught to sep-

«mte himself more and more from the brutes, and perfe^ .

bi^felknv8hipwithGo4. v.^->C^^^«^ «^--
.

c. The brotherhood of man less perfectly seen m O.

T than in :N^. T., and yet more prominent there than in

anrother svst.Mii, The Bible represents us as brethren

inonerace^ not in many.,^ 1. The 0. T. ascribes the

orio-in of the whole race to one pair, and connects pro-

>*«4«i//fiM,*-pa|ation after the deluge with a single family. 2. The

.^I!SwV/J-iuty of sympathy and chanty is based not only on the

^^^'^!r^iPFatherhood of God but also on the brotherhood of man

Z/fiiZ^' both in J-he^ Law and tlie Prophets. Gen. 9:4-8; Is.

58-7. S.^ie' reach of God's redeeming purpose em-

braces all families, as seen in the promise to Abraham,

prophecies concerning Gentiles, Is. 56 : 6.

d. The organization of humanity is of God in all its

essential reladons and institutions, and the maintenance

of this organization is God's deep concern, that it may

accomplish his purpose. And God is concerned in the

enioymentby each individual of the advantage for which

the organization is instituted. The«family is the unit of

this organization and must be kept pure.

^

fo.&.S(

0^— "-
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e. Moral responsibility extends also to man's relationa

to the inferior creation. God gave man dominion over
the creatures but iiol to nse.it, unlawfullv. It is/uot . / ^^fmm tt>i.ii^ii^af^r^
ed by the rio:hts cvT G ocTa 1 1 d]|or na fu r§f^l^^^

/. Man's treatment and use of himself, whether phys-C2*MlX2C?«-«
ical or spii-itnal, comes within the sphere of morals. The*"
O. T. protects man from his evil self, and demands iUoiUiAJt^^/*

be^st^care aliuculture'^bi liimself.'*^ Sins aii^ains^t tlie body ju^lh!^^
are denounced, as also sriiritual sins, 8t*cli as indolence,
pride, etcr

fj.
God's concern for man's moral life is shown under 4iu***AOjc>-v>Mk^^

the O. T, economy, by provision for man's culture and f*M/v^

education. Morality is not left without culture. Lefti^^fcjt'^L

to himself man mistakes natui'al impulse for naturaUv *^2^
law", the agreeable for the obligatory, present excitcmen
for permanent gooil.^' '^ ur" .-u»^ y t -'^.^

CT'"^ C^

ifJ AtMU. c

()nr nature receives no new elements. ' God help
us l»y instruction as to what man's relations are, and b
what the 0. T. does for refining and elevating man. H
helps to I'cgain lost pui"ity, quickens moral sensibilities.-'-^

'-- »i*y-»^-M>.

A pcM-sounl ViiK'i; is put in phiceor inii)CM\s()nal iaw.'^Maii's^^fej^J^iSf
conscience is a monitor for good and evil, to reward and * fxjUjtfv' 1/

; if: 'I^fiirives To the performance of duty are niade
effective b}- new and peculiar sanctions in tli'e O. T.

Man is not attracted to right or deterred from wrong
simply by conscience. Right action secures God's ap-

probation as well as the approbation of conscience.
Man is,taught that the memory of God is ever enduring.

Tne'^brotherhood of man is well brought out in the
''*^'

O. T,, but immortality of the soul is more vague than
in tlie N. T. By the 0. T. men are taught to expect
reti'ibution and rewards here, hence it has been called a
mercenary system. The 0. T. makes more than the
New, of present exhibitions of divine approval and con-
demnation, e. g.. Job, Eccl. Men who are conscious of
God's presence feel the truth, so that the perplexities of
Job and Eccl. are removed by implicit confidence in

God, going beyond the present to the future, appreciat-
ing God's spiritual training beyond the temporal gifts.

While the O. T, encourages expectation, the sign is al-
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ways less than tlie tiling signified. Thy favor is Ufe.

Even in the N. T. there is promise for the life that now
is, as well as for that which is to come, w4tUe in the<5. -¥.

^«44ia.m desires to die the death of the ri-gl>tooi>s..

i. The quality of O. T. morality is displayed by the

standard of excellence it sets up. Three (3) things no-

ticeable ; first the intrinsic cTxcellehce, second, the degree

of conformit^^tequircd of us, third, the fitness of the

standard itself to promote and secure this required con-

formity.

The standard is the character of God and his holi-,

iiess; jtlic degree required is exact correspondence,^Be
y^ itoly, for T am holy." There is unparalleled attrac-

tiveness as well as surpassing glory in this stand ird,

this" is the most desirable excellence. "'Nothing higliQ4-

can be conceived of. If you lower the standard yow

lower its attractive power. -

Objections to Old Testament Morality.

/9'n-9L These are in a great variety of forms. Some cour-

teous, some offensive. Some disparage the O. T. .mo-

rality in order to exalt the New. Some are philosoph-

ical or speculative.

Mill : The Old Testament system of morality is bar-

barous, fit only for savages.

I. first objection.

The God of the O. T. is represented as partial, fickle,

hateful, revengeful and otherwise morally unworthy.

Bolingbroke says, it is blasphemy to assert that the

O. T. writers were in.spired, when they attribute such

things to«^Divinity as would (Jisgrace humanity. The
conclusion that such men draw is, there is a God, but

I cannot conceive of him thus; or^if this is the best

that can be conceived of, then for me there is no God.

Answer. «. The representation which is largely

predominant in 0. T., by common consent, is that God
is infinitely exalted, and absolutely perfect in moral

excellence. The objector concedes this. If this be so,

we ought to be controlled in our interpretation of

doubtful passages by this fact. We are not to assume

that these writers deliberately falsify their other state-

ments. We must harmonize if possibles *«x.**/trft»c -*a_

/
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0. 1 his liarmonizing interpretation, must take into
account tiie context as well as the contents of each pas-
sage, the idioms of language ,and the characteristics of
the oriental nniid, ^ A'nthr6poniorphic''stylG of literature'^
peinleF^-sncli rejirescntation n'ecd'sstH^r- -•W 1 1 04.>-w44) rt1*»

allowed for'* these^ve chmn'^that the ohjection falls.

Instances.
. God repents, Gen. G: b-l,,-^- J^ -tS: ^'j^t'^-^-

Is fickle, Gen. 8: 21<t/. <'./^<^^j'*«* ^''lmm.^um.
Ilis dealings with Pfiaroah, E.x, 7-14, (chs.)\w.

(-See Trench's Hii-lsetm^^ectures, p. 96, Ilaiina's Bam{>«V
tmi-iecttt res, p. 88,).

God's anger allayed by a]:»peals to His vanity—Ex.*^^
82 :9-seq. : Num. 16: 20-sen.'; :N"uni. 14 : 22, 28 oaow:y-seo. : Num. 16 : 20-sen. ; ^uni. 14 : ;

Godjickte with Bataaf^i.TSTupl 22*ch.'^'' 4AK4Aa UtJu^tAJLoJiZ
Punishes people for (Vther^sins, 2d Sam. chs. 21, 24 ^'^v^^^***'^^ •

Deceives Ahab, 1 Kings 22 ; Deceives the prophet, ^zekSSl:StJ^ltiii£i >

14:9. X <.^ <^ i^cfcuwM^

II. SECOND OBJECTION. *utjUhuJ^hi^''yK

The principle of hunian brothorholxt^'rec'eives only ivHu^^^nJIt^SSS'-
very parti:d and inconsistent treatment "in O. T. eJt^^toiS'^^

Bolingbroke urges that the particularism by whicl^^^S*^'**'*********^
the Jews were taught to regard themselves as God's pecu-*^
liar people, took them out"" of^'o'tfTigatioii^to the rest of
mankind. Ans.

rt. This objection proves too much. It^destroyi all

belief in jirovidentialJlisttTictions which all men must
observe an^ God U constantly making. * ^ - --^'^^a^ii^^AM^n

'*''?>. The objection '^mistakes or mis"-.state> the nature,
^•^*****^*'-

ground, and aim of the particularism of the Hebrew
system.

^ There is one"*'God of aft fhe 6arf1i^whoJid^'lifir-
poses of mercy toward all, though not in the same way.
The Hebrews are represented in O. T. as brethren in
one human race, made to differ for a time and for a pur-
pose that good may result to all; the favors that distin-
^ui^sh the Hebrews ^at tlie sanic time increase their respoii-
si^'i^fy-s, This closer refatimi to Got! is not a^meritorious'*'
relation and the favors they enjoy are a means to an end.- ^.-^'^

E.xclusivencss has a double object, (1) Defensive; 4o- pro-
tect them from contamination, protecting and developino-
His instrurrientalities on earthj and (2) the securing niorS
full and effectual application of God's instrumentalities
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to tlie whole hiiniaii race. The wall of partition.is to be
thrown dowii.^ -

There is iVowever'a way open for the , recognition of

human bi'otherhood.

From the Pentat(Mich. Lev. 19: 33. The Jews were
to-4+'ent fitrang©4-s kindl}'-. The doors of the Jewish
sanctuary were guardedly opened, (i. e. to proselytes.) '•

E.\. 23 : 9.LThey shall not oppress the stranger.!

Num. 15 :
15. "As 3-e are, so shall the stranger be be-

fore the Lord..

Deut. 10: 18. The Lord loveth the stranger.

From the Prophets.
Micah 4 : 1, 2. . Many nations shall come.
Is. 56 : 7. God's house a iionse of prayer for all

people.

Is. G6 : 20. God's glory to be declared among the

gentiles..

Is. 60. Access to the gentiles.

These show that in the end, a richer result will be to

the whole world from th's temporary separation.

III. THIRD OBJECTION.

There is a divine endorsement of character.*? not ap-
proved by our moral sense.

Ans. (?, Divine approbation in many of these cases
where God's approbation ise.\pressed, is explicitly based
on and restricted to, certain speciticd aspects of these
cbaracters,.**'^^^.;' '*f;^-'^ •., j , -UC/ .

,:^- ^..t^^x.. ^^-^ ,<n< .'.^

^^^. tn ifo case IS Divine approbatioii^'fe^d'licled to those
qualities which provoke our moral censure.^

e. In soni^ cases Divine disap[)robatio!?*l^pr3miounce«
upon those points of character which we denounce, and
the sins visited with severe judgments.

d. In no case should we be wilh Qad but in every
case arjainst God if we withhold oijljf^sure from tltes*

Dr. ilessey: *' The Christian rejects the pleading that
will not distinguish between the whole character, and
special acts."

IV. FOURTH OBJECTION.

The Old Testament represents God as expressly re-

quiring, in some instances, acts condemned by our moral









txdL.

(Xju^.^C*^ ^J^^'i^^
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sense, e. g. : Abraham is comniatuled to sacrifice Isaac ;

Moses deceives Pharoali ; the borrowing of jewelry and
raiment from the Egyptians; Hosea's marriage ; false-

hood of midwives of Egypt.
Reply : a. In each instance it belongs to exegesis to

determine the meaning o{ the record. Did Ilosea be-

come an adulterer? Did the Israelites borrow of the

Eoyptians ^'^V.Ur. v^xst. •«i>v4/ ^ ,jjt». *uM*»M^*^C'^'i>'U^-^M^toM»A,

°
h. In the petition of Moses io^^-MjfW^'^f^^

evitl««<3e of decepti(>«. As the first step in"^ a serieS of

dealings a moderate request is made to allow them to go
out to saciifice.

,
Other steps in God's purpose follow.?

c. Abraham's call to sacrifice his son. Some say it yd^t^t'u

had been common for parents to sacrifice their childr.en,^^;^^^^^^^

-

so that God tempts Abraham in this ^^ay, calling him to

do a wicked thing. God did not tempt but tried Abraham,
It was to prove his trust in God, making the choice \)Q->^^kf^t*4>aU^uf4^

tween pai'cntal affection and loyalty to God.'^ He is tdyjy^^qlijl^^jw^
choose in the midst of extraordinary experiences that^-^^^^^G^^S*?
led him to trust in God. In dealing with God he had'

'^*^***'*^

learned from tlie first not to count the cost of obedience.

He left his kindred not ktrowing whither he went. It-

was the same nov^h . -^,-1. /-i a/.

V. FIFTH OBJECTION.

The Old Testament represents God as expressl)' re-

quiring courses of action toward nations and races tlmt

are condemned by our moral sense. *. ^ ^ .gtoti4T,<> -j.^,^ ^

w . vDeut. 23 : 6. Th^ou shalt not seek their peadfe nor
their prosperity all tliy days forever—in regard to the -Oft-

wfwwite*. .** < ' ' "i- -*' ^-'^ ^^^^y^jLU
" ''Boli+igbroFfe*f '* ISTo^hiiig can b^ Conceived more fln-"^^7^
worthy of an all perfect being than the manner in which
the people were taken from Egypt and the way they got

possession of Canaan.'^ •

But was such, treatment of, hostile tribes intrinsically

immoral ? ^ JIffd God n6 riglit to dispossess the Canaan- /

ites and give the land to Israel, no right to guide Israel

to^lie land ofproniise, no rijjht to ^r()t&4; them in the

pogse|sion of it,^nio rigtitto vistt theVe idolatrous nations

for their sins and that in His own way, no right to pro-

tect the world from the influence of their sins?
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Suppose no such issue bernade concerniiio; the Divine
right, wliat shall we say as to the titness of the method.
He might have sent a pestilence.

Several tilings are to be considered, (Lev. 18 : 3, 24.)

a. Aggressive war was permitted and pi''escrit/(fcT,'dlfly

alcertain specifieff points and for certain specified ob-

^fecTS. ^ Otherwise it \t\as i^erelj defeflsiv**. "They were

, , left to human methods unless God interposed by miracle.
'^^p'^^MMio^ WTir for war's sake was never encouraged. For this

reason David was denied the honor of building the tem-
ple, b. These wars were not waged at the instigation

or for the indnlo-ence of ferocious passions; but they
were m tlie mteresr ot justice^ present and future holi-

ness to Israel and othei^. Doing evil that good may
come, says the objector.

c. As to the methods and extent of application, the

people are not left to their own discretion or caprice in

interpreting a commission. They were punished if they
fell short of full obedience. It was not evil to protect

the present and future holiness of Israel by a course to

which they were strictl}' held. These cases were never
allowed to be made precedGuts. They were protected

while executin^r their commission.

/ft *»•*'.
VI. SIXTH OBJECTION.

The O. T. endorses expressions of individual feeling

towards one's fellow-man that are offensive to nioral

judi^ments, especiallvthe imprecatory Psalms, a^B^^^^ft^^

'in number. fSee Ps. 35 : 4, 5, 6, 8, 26; 55 : 10, IG, 24";

58 : 7-12
; 59 : G, 7, 11-14 :J9 : 23-29 ; 109 : 6-20 ; 137 :

7-9J [KpeBib. Sac. Vol. I.T^f 19, U*<nna's Bampt. Lects.

1863, ,m'tean's Unity of the Moral Law^r^-

a. These are not the unauthorized malice of private

vindictiveness or passion, but inspired utterances which
jsA+iHHt-se^^y-te harmonize. \^ ^ .^ ^t/^U •;/ .A^;«,*i.;u«^>*i

ancl emotions, indignation at wrong, sense ofjustice, and
desire to vindicate right. A+'i*-4iiA&e wrong^

c. The Psalmists, in these utterances, are not merely

the representatives of ]VrT\^ate/!Tistoi'y and experience;

they are more. Their cause is God's. Opposition to it

rightly arouses their indignation and sense of justice.

ons







15

n. Inese uttenuices in c:eneral^re>5t 6n ffivine denun-
ciations and predictions with respect to evil.

e-. Tliey do reveal tho'spirit of" a disp3nsation in which
the reality, necessity, and meaning of law and justice

had heen far more i eifectly disclosed than grace. N'Ot

VII. SEVENTH OBJECTION.

The sanctions bj' which the 0. T. commends and en-

forces what it requires are mercenary and therefore

inferior if not immoral,, ij^?#m£h«-«cj!^'--^u*«^ •«</' tS^.^^^^

Bolingbroke :
'* God ]ftK'-hased as it wera, the obe-

dience of His peo|>Ie."

The book of Prov, is charged with motjvc'3 of pru-

di.'nce instead of love. But
Mnnscher says the human agent regards the present

rather than the futui-e.

Dillman says the tcmi>oral loads man to the spiritual

and invisible. Partial Ans. as before,

1. Present experiences were never designed nor found
to be the exact exponent of God's esteem.

2. The favor signified was always more momentous
than the sign itself. ^ y

Obiection : sanctions like these, embodving .'gSotT

and ill, are \nfeviort^j(,4>ic4^aCt4*4i>iAaA

a. When it is said these sanctions are inferior we
need have no debate with the objector, if it be conceded
that abstract recommendations ^^iid. precepts are made
effective by sanctions. Moral sanctions may .be reinforced

by legal, without being superseded or necessarily weak-
ened by them. A law not sanctioned is but advice.

At that stage ot rev^J^ition sanctions drawn from a

future life wcre'''f^ji^!!^%i>tly available. The objection

must be against the constitution of h u maii iiatu re, or
^}'^^\...,fi^^t^. ^g^^/,

against God for having^ l^'^!^f^3^<:*^et^owf&^f^ ^^ait'ita]3t^2^^ ^
future life.,,^r ^- ^^

b. As to the Oemoralizing tendency of this appeal to

secular rewards and penalties, w^e should be obliged t»

admit the objection -tt-certain things were true, for m*
8tan«4i- if it were true that the practice of virtue was

tra^^ Tiieappeal is ThKffny to Gods approbation, and <f^^.
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not to present o:aiii. That the inferior motives were more
palpable than the superior, would be a reason for their

emi)loynient, not the contrary. God allows tlie wicked
to prosper and chastens His own for a purpose of sjood,

a higher law overrumig. National and individual disas-

ters, while indicating to the heathen the impotence of his

gods, to Israel would indicate the reality of his God.

VIII. EIGHTH OBJECTION.

/». ^6.^('

"f<

The O. T. contains pr^sitive precepts and indirect re-

')^, quiremcnts and permissionstnaT are^in con'Bict with tbe

viiifci^^^Jl^i'^Y"teachings of the N. T. and high morality, c. g. thesanc-
** '«*c/*^-^Lc<btitv of marriaije and mono<xamy, yet allows polyti^amv and

„».^^^4]^,^f^?*feasy divorce. The'brotherliood of man^yet admits sla-

^*'v- very; retaliation is sanctioned. Thus, the 0. T. cen-

sures and sanctions the same things, x
a. It is a signal merit of O. T. morality that it deals

with the world as it is, existing conditions being ac-

cepted as in a certain sense limiting the immediate ob-

jects,of the moral system. - •

'
/). Uiider the O. T. dispensation God does not deal

either with existing defects, or positive evils, in a waj* to

efibct an immediate revolution. d He does not employ
supernatural meaiss of conversion, but deals with all evil

^is in a moral s\-stem, in which force is out of place. The
eradication of evil is the ultimate result, though gradual.

The objection: would show that God's wisdom is inferi-ei"

to that of the objectors.

c. The legislation of the (). T. in regard to polygamy,
divorce, and slavery is 'rcfjulafirej^ Each is found existing,

not at once, always, and everywhere prohibited, but reg-

ulated. The removal is left to the slow working of the

moral disj^ensation. Thus monogamy gradually gained
almost entire^ ascendency in Isi-ael. So also .divorce^is

r^'r^rog^ IstifvWy yh Isi-ae!,'^^^ comparerf wttft^^lavery

in other nations, although enlightened, as Greece and
Rome, is less degrading and op|)resjive. A bondman
was a servant, not mere mprchandise. Under the Mosaic
law slavery is lightened and regulated, as far as it is per-

mitted at all. Amon^ tli^iJews only the Essenes and
TherapeutfB put away^sJavery.J*&f(*+-e'Gh-Fi&tT

Retaliation, as an individual passion, is restrained.

The law pi^-ta limits oh the avenger, ^It is immoral if
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God may not rosiiird society as it is, and adapt His ways
to its [)resent state ; if temporarv toleration of evil is in)-

moi-al. The O. T. does not purport t'o^cxfntirthQ ulti-

mate or oniplete reliijjion, neither shoaUl we expect in

it the ultimate morality.
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ETHICS OF THE NEW TESTAMENT.

I. Sci,me General Characteristics and Truths.

Many things true of the O. T. Dispensation are also

true of tiie iNew.

1. There is the same connection between Morality
and Religion,

The union is vital. Change in heart is necessary to

a perfect morality.

2. Same lack of abstract terms.

^^^ S^iequiet as^u.mptioii in N. T.ofthe existence

m m a n'soT i]?eess(jynial cTcnieiits of n»orul ethics.

The moral elements of X. T. Dispensation are more
(X)n'^?(;noiis''5^isih those of (). T. The ceremonial is clone

away. N. T. Dispensation is for the world, and not for

the theocrac}' alone. It is more distinctlyi^lthical.tj^^t^^.

II. Same fundamental Truths.

(a.) The conception of God is central, as in O. T.,

only more powerful. The question, What is God i'

answered more fully. His moral [)erfections brought
out more clearly, ('ontrast Sinai with Calvary. Law
with Love.

(b.) The dignity ascribed to human nature; this dig-

nity exalted hy the work of Christ. He died to redeem
it^ If the imiigo in which it \yas created furnished one
standard, the price paid for iM^gives another, and union
of the human and divine in Christ as the perfect man gives

a tliird.

The whole work of Christ sets the highest value on
human nature.

((?.) The Brotherhood of Men. Duties before dimly
discerned now come out more vividly. IST. T. not only

does not cancel or obscure the O. T. teachings on this

point, but adds and enforces. Christ's answer to the

question, Who is my neighbor ? teaches a broader view
of the relations of men.
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Paul's teacliiiii; the same, " God lias made of one
blood all nations," Acts 17: 26. Christ's redemptive
work not for a mnltitdde of i-aces bnt for ihc one race.

{(I.) The Oi'<>'anization of Humanity.
This bi'ou^i^ht out more clearly by N. T. 0. 7. deals

mainly witli the Jews. The histoiw, instiMietion. disci-

[tline and reli<2jion were national, the new dispensation

can no longer be national when the transient has effected

its object. Tlie oi-ganization of linmanity is now seen
to be from God, and is brought under the precepts or

moulding si)ii'it of the N. T.

(c.) Infei'ior Ci'catioiu. . . ^ ^

The 1^. 'i\ ' '-Mn'MM^* {li'^i^>o of the woFJdwhich
shall not'bc a,, ..l.w-o oi it. ^ CaVc of selr eitjotire^l^it^IT;

T. We are todevelo}»o evei-y organ and facultj-, and to

use them for proper purposes. The N. T. enhances the
dignity of every part of human nature, by what Christ
planned and expended for tlie whole. Speciilc appeals
to Christians. " Know ve not that ye arc the temple of

God." I. Cor. 8: 17. "^

" Wiiat ? know ye not that vour bod}' is the temple of
the Holy Ghost?" '

I. Cor. G: 19.

(/.) Progressive enlightenment and elevation of men.
The O.T. systeimj^vas prejiaratory. In the ^. T.

education and pro^^^s^ai'c prominent. Tlie IST. T. sys-

tenLUot thusjij'epaiii'tpry • naL to give pUce to a new *. .a*.,^,Q

Gospel are reached by ed u ca ti o n. fi»4i i iuiii i i
<

-y to maturity.
^;5^^4i<i!Ii

As in the individual, so in the world, there is a gradual i*u«

appreciation of and instruction in morality.
'

(//.) The Sanctions of jST. T. syste+i+ ar'e^nore generally
spiritual and Ipss tempoi-al diau those of the O. T, There
is less appeal to tlte ]>r'^seiit^ " rtavin"g promise of tlic

life that now is and that which is to come." 1. Tii?u4:8.

makoe God'o favor tho boot I'cwni'd and highoot nim .

l 4 t >moi 'ttdityrs-bronght to light in the CrO'»t>«lT The IS".

T. finds the sanction in God's estimate of human action

and the signs by wdiich God chose to express this. It

rises above the O. T. in making the rewards unseen and
eternal in a greater measure.. Even in the 0. T. tliere

area[)peals tothefuture. Isaiah isbettcr understood when
quoted by Paul.
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(h.) The Standard is the same, vi/. : Holiness.

We are to be Hke God. To prevent discouraii^ement

in acliieviiig tliis efleet tlie JS. T. brings in the life and
example of Christ to help us. Perfect holiness l)as ap-

peared on earth, and the power of His helping hand is

offered to us.

PECULIARITIES OF N. T, MORALITY..

^.a.7y«.
.;iy

from throeThe nature of 44*e moral life may
points of view. (1.) What is,demanded of a moral life?

(2.) What shoujd nioral life and action be in quality

and character ? ^'2*^-****^>«'*^^'<i^6^-^*«<4C.a/^»^^

.Virtuous, ^
(3.) Wh,at should moraj^life aim at as its dominant

object? '^^^CtU i^ i-^vti /^ItuU *^ "

$he supremo^ good/
Hence the three cardinal ideas of Ethics, duty, vir-

tue and t-b^ v4-r^uey, and the supreme good.

Three questions arise.

1. Do the revelations of the N. T. add anything to

the extent or exactness of man's knowledge of diitv^t^f-^it-

^r*l5o3<s*ti??ir.*r^1^tf^^ fh^'egard to

the power b\- which or the subjective conditions in which
duty is dojie.

3. Does the N.T. modify our cone option of the supreme
good? i. e. of the results aimed at, anticipated and at-

tained where Christian virtue exists and Christian duty
done^^^^^^ ,^^ ^^^^

JJut)/.—p^A religions morahty is more complete and
effective than a non-religious morality. Man needs to

be under personal influence.

A moralit}' based on revealed religion will be higher
than one based on a revelation of nature, and a morality
based on God's last and highest revelations will be higher
than one based on preparatory revelations. We should
therefore expect the moraliiy of the N. T. to include all

that natural religion, philosophy and the O. T. include.

.^^As compared with the O. T. Dispensation, Ghri »-

tianit^ makes less of the legal a t-poote o^' d^ -^ , and lnys

more 6tr«*3 o* it&^self-evidencing natjrr^J|«^Christianity

attempts no metaphysical explanations of duty. It is
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. practical : its object is to sliow niai) what liolnn to do so

as to best secure bis. doino- it.

It never arpjues the question of t lie conforiiiity of the

dnt>'to man's natureor bis relations. The N. T. announces
its requirements as being so transparently riglit aud rea-

sonable as not to need argument. God's will is not stated

80 much in a legal way as in the O. T. Duties are pre-

sented as self-justifyiiig. Arguments are sometimes used

to remove misaj)pi-eliension or oveicome prejudices.

Two exti'emes are to be avoided. One would exliibit

duty as the mtj^^)^]Vi-o?fuct of God's
'}j

*
l':[^.'',yJ.VlJ jj.

.

I b

^

other Undsthe H+>'^oving source of d n tp^Tili J^^on^cmi ce
of man iiimself. -R-^leHt^-w-itli rigl.)4-~as-abHt raot- .an d dis-

r-€gar4s -GoHit N. T. goes to nei^er e.vtreme. What
Gocl <^omn)ands commends itself! ^Hignt' reason and
cwRgGi^ce-'Jj^^'Ove 4%. More use is made of^simple au-

tl'^i'rfy'^ in O. T. ; less appeal to the understanding.

Duties of the N. T. iustvlY/themselves as soon as the facts

of it are seen, e. g. 1*P«6-^^?&-e1»ed+e»ee to Christ are evi-

dently duties as soon as the facts in regard to Christ are

known. How does Ghri-stiaHlty liftaiiajj 4ip to tliisplan«

jD.^^J-ut-5'-?|J.13y i'lt-'i'casin^Qur la»owledge of Ilim; teach-

ing us more f\dly wfKlJfwim\u«l1^ Philosophical Ethics

must rely upon the validity of moral ideas and hence
influences only the few, because they only can appreliend

them. The N. T. makes God best known, so exhibiting

His nature and character as to render the duties enjoined

self-evidencing. ,

^. The N. T. rearranges human relations, readjusts

duty by connecting all w'ith its new relations of God.
We have not a multitude of new verbal statements

in the IST. T., but of facts—things God has done, e. g. In-

carnation. Christ acts as and for God. Something
more specific is revealed, viz., that the world was created

by God through the Logos. The greatest advance is

made in the manifestation of the love of God.
g". Into the substance of duty the N. T. introduces a

new simplicity and unity, by maJving the great all-em-

bracing duty iC)\)%J/tte, and tftc*(7bedience of love.

O. T. being a dispensation of law—presented duty
in detail, but in N. T. the oneness of all duty is better

understood. Our love must be appropriate and com-

?
//. *,«.



2-2

mensiirate with the object. Toward God onr duty is

supreme love. Under O. T. man could not understand

the fullness of this claim because that love A>'as not yet

fully revealed. Likewise our duty to our fellow-men is

more clearly revealed. Deut. vi : 5. cf Matt, xxii : 36,

40; Mk. xir : 28^81. Our Lord makes this duty more
self-justifying and efliciont than it was before. Listead

of o'oinjr into detail IST. T. says "love is the fultiilinir of

the law."'

^ To those duties which result fi'om man's original^ ^

constitution and his permanent rd.Wcii'Ts a* I'han'^.Gm'is-''-

tia4444y adds a grou[) of duties which grow out of man's
actual moral state, and what God has don(f^";tliat moral
state. "' ^ X. t, -fv ..4»«^V <-.*.*. .-- *^ «. t. */ *- .

^-i/^JiMM*^

N. T. tells us we are sinners. New duties come with

the appearing af Christ. Tliese duties arc contingent in

a sense; not growing out of our natui-e—not absolute

duties. They ai'c now universal—for all men whom God
has in view. They have also become pi-imary duties in

their importance. The items and order of duty differ

from those for a holy race. So the items and order of duty

for a race which Christ came to save, will differ from
those for a race whom ho did not come to save.

Two things modify the dut>", viz. : the state in which we
have come and what God lias done for us in that state

c. g. Bcpenlance is a duty of i'allen man, no matter what
God has done or not done. T]]Q system of theoretical

Ethics might [loint repentance ys a hyiiothetical dut:y, i.

e. if a man sins, he should repent, but in Scripture it is

a universal dut}-.

."Faitli does not become a,prima1'y duty iii an evangel-

ical sense until tDrddcoiV'mai^ds- \%: That God could for-

gi\e and redeem was for llim to reveal. As soon as this

revelation is made in Christ, a nevr form of faith becomes
obligatory, not mere confidence in God. Our duty is to

exercise a most specific faith in \\hat God commands
through His Son. All the new objects, institutions and
agencies that come in the train of this redeeming work
become in turn new centres of obligation, e. g. ministry',

sacraments &c. of the church.

They are^secoiulary and contingent j'et^jeaTand im-
p^rative^"^Thoy may ^iK^^e^i'W*-!^ called Evangelical duties
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all extremes. It has emotional or intolloetnal forms.

Z3110 (Stoic) foniiil virtue in Jivinsj in eoiitbrinitj to

nature. Ilippiiiess will bo the result.

Epiourns put happiness in the foreground. The keen-

est enjoyment of the present is virtue. Individual en-

joyment is the good aimed at and the highest good. To
the lower classes this would bi^ something sensual, to the

wise tiian, something refined. The N. T. found these

ideas of virtue cxistinu-. It does not enter upon any
definition or analysis of virtue. It tells what man is to

do and to bo. Its main care is that man should adopt

and praetjce faith, hope and charity/lft *' ^ -.^ ..v.

//.j.<6. The word ^aoir/T^o'ccirrs tiveTimcs in the N. T. Four
times translated virtue, Phil. 4- 9; 2 Peter 1 : 3-5, used

twice in verse 5 ; I Peter 2 : 9,3i":» ''''«' 'ited " praises."

(*><r^-Er3'mological idea is that which gives man his worth

*%T/-r»' /- or value.' '^ Moral excellence is also e.xp!"essed by Sr/.aco<yjitrj.

Eph. 5:9; 4:24; Luke 1 : 75; Horn. 6 : 13, rendered

*^ "righteousness."

'^ Xi.^.' Also by d.yuo!jWrj and (lyadcoaWf], 1 Thes. 3 : 13 ; 2 Cor.
-^: t 7:1; Rom. 15: 14; Eph. 5: 9; vxri^vji. and yancaiia iwa

also used. While the N". T. uses no one term but many
to express this idea of moral excellence, it is not to be

thought that it is vague in its idea of virtue. Call to

mind the exterior ideas (^f viPtue and you tind both rec-

ognized in N. T. virtue.

Christian Virtue . ^ /-- y ^,^^ > . . >y- . ,.^.... ^^a

A. Christan. virtue and virtues^liave and must have a

supernatural origin.

V .^ * They arc not found in man as he is. He has neither

.•. *, .y the state nor the power of producing them. No now
^\,yuA..^ faculties are needed. The foundation is in his nature,

but since the fall man has failed to reach this virtue.

He lacks both the disposition and the power for the ex-

ercise of this virtue. T?here is no provision in nature to

regaiii this lost po\<^er.

This is the teaching of the Bijjie, which addresses

man as he is in a fallen state. It declares that emanci-
pation ~and regeneration are both necessary, and cannot
be effected within the enslaved and vitiated nature. Con-
science supidies- the motives but not the power. It

merely approves and disapproves.
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B. While Christian virtue and virtues are super-

natural in their orio;in, the N. T. represents them as

natural to the new man.
They are not merely accredited to him but are his,

belonging to his new nature. They distinguish him as

a new man. He is not a mere figure on which God dis-

plays the costume and drapery of virtue. God works in

him, but he does his own will, impelled from within and
not merely from without. It is a moral disposition,

wrought by the Spirit, more than mere natural endow-
ments, from which this virtue proceeds.

C. In answer to the question—what element in moral ^9-96.

condition or action makes or proves them right? the

N. T. answer is, conformity to the will of God.
The ]Sr. T. does not ask why this is right. The aim

of Scripture is to-secure a' practical religious life. It does
not enter into the metaphysical, philosophical or psycho-
logical questions in regard to these things. In the line

of religious revelation w^e can see why it is, God being
what he is declared to be in the Bible, that conform-
ity to the will of God is the standard of moral action.

It is not the mere product of that will which is the

ground of right, but the intrinsic rightness thereof. Two
practical reasons for this standard:

(a) To make right influential over man he needs to

have its aWractions and^constraints multiplied. ''
'

-«• ..-

'^ 'p)u no\fou]y'iit^ti*act\)u\ personal, if manifold and
not single, if concurrent and not separate, the power
drawing us to goodness is greatly increased.

If there were no taints of corruption within us, the

mere abstract command would be sufficient.

Our moral relations are personal, to God and not

merely to right and wrong. The right is intrinsically

right, conformitv to the will of God, and profitable; e.

g. thankfulness is right in itself when a favor is received,

and right according to the will of God in Christ Jesus.

(Eph. 5:20.)

(;ffj This mode of presenting virtue is a needed and
powerful corrective of man's ungodliness.

Man is naturally averse to the will of God and has a

tendenc}' to resist it. This tendency needs to be power-
fully counteracted.
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D. Christian virtue not being created b3'full develop-

ment, perfects itself in the advancing activities and
deeper experiences of the Christian life. The germs of

virtue only are planted bj a supernatural power. Growth
in Christian virtue is secured by the use of what we
have, and by the help of God. Hence some writers

speak of i^jneans ot^irtue, i. e., those acts by which
vii'tue^i^is guameS* rrom hindrances, established against

them, and advanced in its inner growth. They do not

mean that virtue can be originated by these •' means."
That which is sanctification in the theological phrase

is. in ethical phrase, the developing and perfecting of

Christian virtue. If it were developed and perfect at

lirst, there.would be no need of sanctification.
^ ^_

l^.^T."expressTohs indicating this "gFb wni^**^'*''*'*"'^
u/^c^t-v^.

'Gal. 5 : 25. Walk in the Spirit.^

1 Cor. 1: 2.>.Called to be saiiUs. ^y^^^^.^.u^a^u^9if4ftt.^i*x,

.

"^. 1 Peter 2 : 24. Being dead to sin should live unto right-
' eousness.

Rom. 12 : 2. Not conformed but transformed.

Matt. 16 : 24. Deny thyself, take up cross.

Luke 14: 33. Forsake all, be my disciple.

Gal. 5 : 24. Crucifv the flesh. Col. 3 : 5.

i-ki Eph. 4 : 24. Put on the new man. Col. 3 ; 10.

Rom. 13 : 14. Put on the Lord Jesus Christ.

Eph. 4 : 13, 15. Growing up into a perfect man.
Col. 2:6, 7. Built-up in Christ.

1 Cor. 15: 58. Abounding in the work of the Lord.

Col. 3:12; Heb. Pi : 14 ;' 1 Peter 1 : 13.

^0. ^1 B^ Agency.

^^0!>^ 1 Thes. 5 : 23. Sanctified by God.

ifjyuZlf**^ 1 Cor. 1 : 2. Sanctified in Christ Jesus.

tS&SJj^'.l Peter 1 : 2. Sanctified by the Spirit.

John 17: 17. Sanctified by Truth. >
Results.

Rom. 6 : 22. Fruit unto holiness.

Rom. 6: 19. Yield your members unto holiness.

Rora. 8:10. Life because of righteousness.

2 Cor. 4 : 16. Renewed day by day. ^ ,.,

Palmer. "All divine training is fruitless »fl4ess I^train

myself." .Lisome Ethical treatises this is called " As-
cetics," in others " Discipline."
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E. When most effective as a power, and «fiiost per-

fected as a moral state, Christian virtue is not meritor-

ious in the Roniisli sense. Our work is so dependent
on God, that there is no ground for a demand of reward.

For Romish doctrine see 32nd Canon of 6th Session
Council of Trent. *' Deserve eternal life, increase of

grace, Ac.'*

Calvin, Institutes, chap. xv. Book iii; Turretin, topic

17, question 5. - - '"-•.. -^'~ '~-

South. Sermon 25th^lavs down four conditions of

merit. O--*-''^ ^- a - . .,

.

(1) That the action be not due.

(2) That that action may add something to the state

of him of whom it is to merit.

(3) That the action and reward be of equal value.

(4) That the action be done by the man's sole power, ^^
without help of him of whom he is to merit. '^V

In all these points Christian virtue can merit nothing.

F. Christian virtue where it exists cannot show itself

merely in general excellence, but must, appear in the

form of specific virtues, and these when apparently

identical with certain natural virtues have a quality

which is peculiarly their own/ , *

Chrfstian life is'always seen' as concrete. Its objects

are definite, its conditions positive, so that the phenom-
ena must be specific. Individual acts must be seen to be
right.

Two inferences from individual right ac^ts

:

(1) With regard to the individual disposition from
which the act springs.

(2) With regard to the general state of the soul of

which this is one of the dispositions.

Christian virtue will then be seen and knowa mainly
in the Christian virtues.

We must avoid several errors :

(1) That of individualizing and isolating them too

mucl],' ' ' .- . ,

(2) That of seeking and finding them in outward
action rather than in the disposition.

(3) That of judging them by the test of civil law, or

public opinion.

Remember,
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/<-.;,„ /

(a) TFmt'^the virtues have a central principle which
gives them unity and each has a strong affinity for every

other.

{h) That they belong to the disposition more than

the visibly active- life.

{c) That the test of all other 4+»j:H>«itione must be

cSc-t'^.tefi.it.xvV, man's disposition toward God. ,^^ ''

'Plato's classification was accepted/by the Christian

y / .;.

.

Fathers, and passed into many modern systems. He
makes the ^ardinal virtues wisdom, justice, fortitude,

temperance. *W^ "can't puf^ wisdbriv in the lirSt'place^^l^^JjJJ'j

even if we mean by wisdom a moral excellence-. ^Ht«r44

Ambrose and Augustine added faith, hope and char-
w"^^

ity to Plato's four, making seven. Thus justice seemed
to be done to philosophy and Scripture, and the sacred

number seven had its signification.

*^ Ambrose and Augustine put charity first. instead of

wisdom, -b^t the scheme is arbitrary and based on a

-^ *<• /-wt'ong principle.

Calvin based his analysis on Titus 2: 12, Pie makes
the virtues sbKriety, justice," piety.

Sobriety regulating all belonging to self.

Justice, all belonging to our fellow men.

Piety referring to God.
-Schleiermacher's : wisdom, love, prudence, perse-

.^ - yu^y.,...c ;^ verance*
Wiittke's is simple, logical and complete. Faithfulness,

justice, tempw-anee and courage.

These he treats as phases of love, in difierent rela-

tions and toward difierent objects. Their mutual af-

finity is strong.
^. ^ ^ -.

> y »-

Faithfulness.—mazK;, in a broad sense. If^-wwsem-We©-

God's self-consi«tent and unvarying faithfulness to Him-
self. In man the love that God implants is true to self.

Love true to self looking toward God, is faith in God
;

toward men it will show itself as self-consistent fidelity'.

Perseverance, patience, earnestness, fixedness of char- •

acter, sincerity, simplicity, and constancy are manifes-

tations of it.

</./o.86. Justice. In this scheme this is construed as a uniform
readiness to respect, ttn^CQ^ecf» *

tf?e*nghts of each and
all with whom we have to do. iis counterpart in God-fs

F€et4tiHJl'»f It reaches far beyond calculating equity.
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Gratitude is justice toward God as bountiful and
gracious. To be ungrateful is to be unjust. Compas-
sion toward needy mentis aii^tfier 'fol-nr^f justice^'.. It

would owe no man anything.^. This leaves no place for

works of supererogation, liom. 13:7, 8. It is thegolden
rule which is the Christian law of justice.

Temperance.—Is a due regulation of self and involves

in its broadest sense a just reputation of self. Keeping
oneself witTiin right moral bounds. \i\nc\ndQ9>(Tco(pnoa6vrj

plus iy/.udzi'.a. aww. well balanced, healthful mind; tyx. . x^^^c,,
keepings under cdiftroT. ;^*fl1*lY's^i'sf^as"pect feniperance ^c3ac4fli>

will appear to be negative or prohibitory, restraining

and keeping back. But this restraint has a most positive

result. It forbids excess in order to secure the best use

of one's powers and energies. It regulates our feelings

and desires, moderating one's estimate of himself; hence
produces humilitj'^ which is the regulation of our judg-
ment with regard to ourselves. ; - -•'^''/

',
;'^ "-^ *" '

-^

Humi'lity is^'preemineritly a "Cnristi'an vimie. The
old tendency was to exaggerate one's own worth. Sin
in self and grace in God's dealing are factors which
ancient ,phil6sophy never admitted. This terii'perance

will also show itself in self-ienunciation and eon tent- ^,2^.\^^i^^
ment. Pride, arrogance and undue self-assertion will

h a V e n o p 1
ace^

^^ ycjjt/^c^/wrY^ ^'.^^i^.e^vn.i^Kt*^.*^^^
(jourage,^—JNoravtfosja, Greek bravery q^i* courage, -Iwrt-

TzapfjY^aca, confidence, boldness and hopefulness, which
iin[it'ls tu and sustains in thu conflicts of the C'l ui t-iUaH -

lit''., !W^hic.^.^ in anticipation (>§. death and judguj-eirt?

Its basis can never be a consciousness of personal worth
or ability. Its basis is hope and faith in God, thus dif-

fering from all natural courage. E^othing in life or

death can daunt him whose faith i^f^kwid in God.-

These particular virtues are to be looked for as signs

of the general virtue. These are to be developed as

individual virtues, studied and nourished with proper
motives; yet Christian virtue has its unity and all go
hand in hand. We are to know the ground on which
each rests and to see that all are found in our character.

In Christian Ethics Love is the central and radical

virtueas welhas the central duty, not one among co-ordi-

n'^^un'flf^ T^^^l^l^fiTrSay be called the primary virtue

as it is the primary duty.
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G. What has Christian Ethics to say of the natural

virtues-, such as parental and filial aft'ection, generosit}',

honesty, &c., found in^i'un^trfpassed excellence in some
wiio have never experienced the work of grace in the

heart ?

Christianity neither denies that they are virtues nor
that they are nafu'mfflior that they are largelj" in actual

existence among men, and in some degree and in some
form and measure al! but universally' present in human
life and character. To deny this would be to say that

all virtue is the fruit of regeneration. If either class are

natural it is those which have their root in man's con-

,/ stitution and depend not on a second work, regeneration.

A{c/u.«4jl>«^. Chalmer? :
" God's word is not in conflict with the

^|j'^g[^*^^^^*j<x^ consciousness of men. There are then natural virtues.
— **^'Sa^There is a social and a divine standard of morality."

^^"institutes Am. Ed. Vol. 1, pp. 2 and 3.)

^^^^*A*^3- ' The precepts of the Old and New Testaments show
^Z^!i\^{l^i /I^\\\iit natural virtues and dis-positions are enjoined, as hav-

^Srttrtt^^r^'cituf'"' -- '^ basis in nature and not necessarily in regereration
'C^uv.^co. ^-^.^Gen. 4 : 7, 2 : 7 ; Acts, 10 : 34 ;, flom. 2 : 14.

\Yhat has the Bibl^ ito sfty ofthe presence and worth
ofThese'''ih uh'renewed men^? Under what condition and
to what extent does the Bible deny to man the right to

congratulate himself on the possession and manifestation

of these virtues, and to content himself therewith apart

from regeneration.

2. Man's disposition is to regard only two parties as

concerned in the existence and manifestation of virtues,

viz. himself and his neighbor. The Bible recognizes

three parties. God is the third, 1 Cor. 10 : 31, Whether
therefore ye eat or drink, do all to the glory of God.
See also Col. 3: 22, 23; Eph. 6: 6. Titus 2:10, Ser-

vants, masters and God are concerned. 1 Tim. 5 : 8, If

any provide not for his own, &c., he is worse than an in-

fidel. Rom. 13 : 1-5 civic loyalty Eph. 6 : 1, the Obedi-
ence of children, Eph. 5 : 22, Obedience of wives. We
see that in all relations, God the third party is recognized.

In all or any of the natural virtues, even when justice

has been fully done so far as two of the parties are con-

cerned, it is not perfect unless it has taken account of
the third, i. e. God. . ,
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1 Cor, 13: 3, charity without godliness is not recog-

nized. Phil. 4:8, Sincerity as a mere impulse is not

enough.
3. We may get the N. T.'s estimate of the natural //.^6.9i.

virtues by examining the epithets and phrases by which it

describes character and indicates the ground^of its judg-
ment.

One group ofthese so often found i'Lih^^^v&X:*^^ *

—

aapxcxo:i^ (l'U-^cx(K,7:veop-arcxoi;. Sometimes^l-^K^nes^an/
sometin^ies t>«+v two are brought into contrast. 1 Cor.

2 : 12. 3:4; Gal. 6:1; Rom. 7 : 14 ; Jas. 3 : 15 ; Jude
19.

The third, 7ivsunaTcxo<:, is always and only approved

—

the others always and only ^condemned. The first two -^'

are eubstar^fiall'j'xi^^enticdl' morally, though not psycho-

logically; the ruling principle being within the rnaH

and not from God, as in the third-. These terms are used

differently in the N. T. Greek from their classic use, '"'^^^irjlyul^.l^"

Ascendancy and control does not belong to that part of -.i^^m^^ s .^a*.*^-

our nature, the a«,o^, even when pure. The dfuxri has «/>
..>^.^.

still greater control but no absolute and supreme right j'^ /.Ta^ ^
even in^allen man. The natural virtues spring from t \\ i s^^iLi'^^iLi «itm
higher nature the ^l^yxi]—but impulse, reason and con-^u&o tt.dy.

science are alike amenable to the law of God, andcannot
have commendation unless controlled by the Spirit of

God.
(a.) So far forth as they spring from man's original,

unvitiated constitution they are appropriate virtues.

(b.) So far as they have respect to their proper objects,

they are right.

(c.) So far as the sanction of conscience, as God's rep-

resentative is regarded, they are commended.
(d.) So far as they are rooted in and spring from a

right moral disposition, they are endorsed and com-
mended. But they are censured so far forth as cherished

i'nd manifested without regard to God. So far as man
relies on his own judgment and impulses. A life that

shall please God and satisfy us must proceed from a di-

vine principle^ •JTft^r-^'T. ^^^^^^^^-^^t4^t«A£fy
The Supreme Good.—Does the N./l\modity our vi<5w of

the supreme good to be aimed at, anticipated and attained?
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To the Brahmins and Buddhists, it is the disappear-

ance of the indivi(hial beiiio; and absorption in the uni-

versal being.

To the ancient Greeks, the doctrines oti^Qodiand fate so

baffled their aspirations and endeavors that the supreme
2;ood was never known. They were subject to the impulses

and caprice of too many gods and they and their gods alike

\\-trr liable to Ix' 'Tm^^imI in all tlioir plan^^ by unknown
ilc^crrosdf fate. S'ocr'aic's made wisdom the supreme good.

riatd. liai'iiKMiy. Ai'isti itlp, sou ndiip<s :tiid svm
self in ail its activities. Kpicurus, ltHp[:4-i

e-onftU'mity to nature, including I'eason. Kant, the union

of happiness with virtue. Through this we get an idea

of God and immortality. ^^
Schleieripacher, the complete

-

HHiotorj^ of nature or tbe

intei^re^noru-^f nature by reason. Hegel's system in-

cludes no Ethics. Spinoza admits of no moral element
and hence precludes anything but physical Ethics.

The Christian view of the supreme good is best given

by Augustine and Aquinas.

Auirustine— return to God and reunion with God bv
likeness to himself.

Thos. Aquinas—that absolutely perfect life of the

rational creature found in fellowship withXlod.

Schmidt—moral principle introducecf^and made real

in the world of realities. Shaping of t^̂ A^wp i
*
! d ^aroimd iv a

us in harmony with the divine will and ai vfii e 71 awjjjo n

r

will acting in conformity with the divine will. This is

an improvement on Schleierrnacher:

Wiittke, twofold detinition^

Formal and material.

Formal, defining it by that in which it appears.

Material, by that*t^ which it consists.

Formal clef.—It is the highest perfection of his rational

personality, i. e. the perfect exhibition of his likeness to

God', or the eom[>lete agreement of the realit}' of the en-

tire human life with the will of God.
31aterial def.—The actual fellowship of life with God

which secures the outward appearance.

Remarks.—(1.) This conception of the supreme good
commends itself b}^ tlie intrinsic excellence of the end
proposed. Nothing higher can be conceived of than

likeness to God and fellowship with liim.
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(2.) The end thus proposed to us, plainly is and has
been an end with God—viz., our fellowship of life with
himself. That which we are to seek, he has been seek-

iuf^. He sought it in creation, much more in regenera-
tion.

(8.) The supreme good thus conceived of combines
two things of great importance :

(a.) The highest incitement to aspiration and endeavor
on our own part, with (b) encouragement of help from
him upon whom our success depends. To have chosen
this is to liave been prompted by God, because no man
of himself aspires to this. God will not disappoint his

own prompting.

ordimTte rornw<5rgO(T(l^ 1l His is what none orTlTe omerv'^f<^<JAKiA£.^.

conceptions did. It is tlje only certain guarantee of
wisdom, for in union with God we find the highest wis-

dom. It insures constant happiness of the highest type.

"Ye shall be as gods knowing good and evil " is,^only^

realized thus.

(5.) This supreme good is not exhibited as something
to be desired and hoped for^^as'the final attainment of a
distant future but as something with which a right moral
life begins ; to possess it, makes duty and virtue possible.

2 Peter 1:4. " Partakers of the divine nature."

The Motive Poaver of Christianity.

We must now consider the working force of Chris-
tianity, What provision does it make for calling into
play man's moral power? Does Christianity hold be-

fore us anything better than the best philosophy? Does
it give promise and prospect of attaining something more
than \ve could otherwise ? The motive power of Chris-
tianity is beiuir more and more considered by the best
thinkers. See Bh^kie's "Four Phases of Morals ;" Prin-
cipal Sharp, " Studies on Poetry and Philosophy." He
says, what is the dynamic power in the moral life?

Calderwood's "Handbook of Moral Philosophy" ap-
proaches tlie same subject from the side of philosophy.

The practical problem is to restore the moral power
which we have lost. What motive power does Chris- /^.'; *'*

tianity suppl}' which shall make duty, virtue and the
supreme good more than barren ideas?
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A. The ambiguit}' of the word motive leads us to

indicate its sense as used by us.

(1) It belongs tovivery conception of moral action

and life that the movino: powei- sliall dvrell-jmfhft^ with-

in^, man'?; own natmw jt,a^ ^'^txeO AJL ^

/' The tQ^pni motive can l)e ap|>lie(l t)nly in a secondary
sense to anything exterior to the man himself, e. g., gold.

Prof. Calderwood :
" A motive is an internal force

wjpich moves and excites the mind toward a single def-

inite action.'*

(2) In every intelligent agent the power thus tnoving
him consists of two elements:

. {(i\ The views wljic;!) ho takes, and, (5) The dispo-

sitidii^.m'^thv jiidgiiientj^ and dispositions. Dispositions

include desires and affections. The dispositions are

noti-rational, acting b_y impulse. The judgments are

rational, supph-ing both impulse and regulation. They
respect truth as truth, and recognize it in its relations to

j

us as a rule of life. These two motive powers mav con-
.. ^^l/, \

cur or conflict. When '"^ftil^y "cbnHi^tr u^e c'ofrh^^ a^?ft*2Afr>H»i

decision '«w»st belong to the higher and rational ele-^^y-*^!

ment, the judgment. The dispositions cannot be trusted

to regulate themselves. ^ j>. ^ .,,/ ,- , « .^.d^. .^r.-jf./' »>

Ji. I he motive power or ChristianitA;niiust be sought
on the one hand in tlife, convictions, beliefs and knowl-
edge which it gives to us to be motives, and which it

makes the rule of life: on the other hand, it will be
found partly in the dispositions which it develops to-

wards its central objects, and through these toward all

other related objects. It cannot be found in either, ex-

clusive of the others. ISTeither can it be found in en-

lightenment only ; c<»H«Mq uontly- those systems which
work onl}' through excited sensibilities are at fault.

C. The rational motives which are distiiictive of

Christianity, and which give it power and effectiveness,

are mainly those which gather about its revelation of the

nature, character, relations and purposes of God, es-

pecially in Christ.

Our knowledge of secondary relations and duties
;

stand in the most vital connection to these facts and
j

truths. This is the power to regulate us above all others. !

Secondarv duties are not disparaajed when subordinated

to these |iigher duties. "'Zc^ **«'^*' >t£«*-.<t^***^ »<-•**'







P. Tho rtttioiml motivo powoi* by which ChiM 'Otiniiit T
nooli. to aooomplinh ito i'Cijnlt3,i3 fomid w the \\^\\ \\'\\ ich
iitfflvoo, tho boliof whigjh it Gfeatcavthe -k+i-o^'teclge w h i c li

ifaif ii 'ipai'to, of -tho lf>¥^-<>r God; ,

This'cloes not disparaije the knowledge of his otlier

attributes. It does not draw us from anj' otlier duty,
nor is there lesa reguhitive than'*^»^l4A* power in these
facts concerning the love of God. ' Nothing so secures
fidelit}', vigilance, perseverance. Nothing so exalts virtue

as this love.

E. The motive object in which God's love is found ^^*-^^^

most fully embodied and expressed, is the person and
work of Jesus Christ.

A motive object is that toward which the mind is

called to act. Christianity presents this motive object in

three ways as ada[)ted to influence us.

(1) As a new test to show us what we are ourselves— ftttftf-jt,

sinners. **

(2) As a new point of departure in our whole religious'

w1^ \r57) ugRTfoT^^Tfiia^
we begin again, or if rejecting him go on to worse.

(3) As a new source and reserroir of motive power, ex-

citing our affections.

ifla*tritt-ie+>*.

(a) A man sees himself as never before when Christ
is fully before him. His power to love the truth, his

inclination and willingness to follow it are then tested.

(6) Christ becomes a point of departure, heavenward
or hellw^ird, according as they receive or reject Him.

(e) There is no more vital, practical, winning truth
than this. All the rights and powers of God are brought
so near us, and to bear upon us in Christ. There can
be nothing more done to move us,

F. Christianity traces tlie new moral and religious

life to tlie work of the Holy Spirit, and offers this as a

motive power to all.

The Holy Spirit is really the motive power in Chris-
tianity, an almighty power not added, but entering into
all our work. Not that we live, but Christ by his Spirit
living in us. c

When Christ has been received, neither the rational

or moral «o«^wtteii* ak^^t©—actuate a man. (1 John

.
^i*i /i7,fj-^" , /^/. ...
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2 : 20.) The dispositions are of divine origin ; no man
can call Jesus, Lord, but by the Holy Spirit.

8ammari).

(1) The new and characteristic motive object that

Christianity brings and holds before the mind and lieai**,

is thej,most influential conceivable.

(2) Every oihe-r 'object with which the moral life is

concerned, has its import and power enhanced by the

relation into which it comes to God in Christ.

(o) In all who are brought rightly to apprehend and
respond to this revelation of God in Christ, there is a

peculiar and powerful divine inworking, as well as co-

working of God in man. Faith overcomes the world.

^i^^^**«.e<ywiA^y»Objections urged against the morality of Christianity :

M44Ajr4t^t,o^/. ^ 2 The Ethical system of Christianity is not scientific,

nor presented in scientific form. -/^v^*.
If this is anythinjn^ more than ^ peof^ntic,^

objection it rests onThe iTiisconceptio)i|r^at ttti^'^ible is

a-ecientific book. H it be scientific to take the only

complete view of man's condition and relations, then

Christian Ethics is scientific.

If scientific to locate and arrange and define duty as

never before, then the morality of Christianit}' is sci-

entific.

If it be scientific to perfect man's conception ofvir-

tue, and to set before man t4wii|.higheft4 good^.^y ^sTeni
has yet presented ; if to show the possibility of reaching
this high excellence, and to •supply the moral power nec-

essary^ tlicn^Christian morality is scientific.

2. Another group of objections.
,

The reouirements and standards of Christian morals
are too'^'fiigii^J'^'^such a world as this. Too transcen-

dental, too easily exaggerated and distorted by us in our
apprehension of it.

[a) Standard too hirjh.

"What should the best system aim at ? Would that

be a better system of morals which should aim at any-

thing less than likeness to God ? Would it be an im-

provement to lower the standard, so that we might hope
to reach it ?^ y ^

(b) RegiiJVementSvisionrir}/ and traijscendentalyx/^oajutA^o^

E. g., " Whosoever shall snjfte thee on thy right
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cheek, turn to him the other also." " Charity that

thinketh no evih"
But we must take into consideration, the circum-

stances and tlie spirit in which it is uttered. The ob-

jection lies often against the form of statement ; when
we study all together the visionary and transcendental

disappears.

(c) The sijstem too delicate and liable to distortion.

It presents its requirements so vividly that men run

into asceticism. Zeal in gootl works is apt to make no
account of knowledge, and to lose the proper balance

and proportion of true living.

True, it has sometimes led to [perversion ; develop-

ment has been unsymmetrical. True, men have been

called upon to extirpate what Christianity would regu-

late. We might say the fault is in human nature, but

this is not a sufficient answer, because the system is

given to us in our present condition.

],t grows out of the very nature ot a moral system,

working by motives, that it does not clfectually protect

itself against the infirmities of human nature. It is not

to be expected that it would constrain man always and
everywhere. The motives are set before us, and the

responsibility of seeing the truth, and doing the right,

is left to us.

Would the system be better if shorn of its power,

robbed of the vividness of its presentation, and less

urgent in irs apjteals? These become the occasions of

exaggeration and distortion ; shall we therefore take

them away ? It is evident that this very character of the

Gospel is its power, and secures the measure of Chris-

tianity that exists.

Some make so much of truth as to become dogma-
tists ; some make so much of ceremony as to become
formalists. These are exceptions. The misuse of a

principle does not do away with its right use.

3. Another group of objections charges the moral

system of Christianity with positive and serious incom-
pleteness. John Stuart Mill says, the 0. T. must be

used to complete the morality of the N". T., and that of

the O. T. is bad enough.
He says it is a reaction against certain things that are
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wrong. Its character is negative rather than positive.

It makes obedience the only valuable thing, and thus

takes away a man's dignity.

Answer: It is no disparagement that the Old and N.
T, morality mnst betaken together to complete a perfect

system. Both were int^tituted of God for different

times.

To the objection that Christian morality is passive

rather than active, innocence rather than nobleness, ab-

sence from evil rather than active power to gooil. Prin-

cipal Shairp answers, " this is ignorance or obstinacy,

not to be expected from Mill.'* The precepts and teach-

ings of the N. T. prove this objection totally unfounded.

Then as to the loss of self-respect, obedience to God
is not liumiliating (»r degrading. Who has a greater

right to respect himself than the man who is a child of

God?
//.iVr.^^. 4. Christianity as an Ethical system, it is said, fails to

recognize adequately some of man's most important re-

lations, and is positively unfriendly to some of his hittJ/-

48* interests.

Prof. Newman says, Christianity cramps human
freedom. It treats the instinct or love of knowledge
and beauty as illegitimate. In regard to family and pri-

vate rights^atcisions are given which are seeds of per-

nicious errors. It disparages or omits duties to ,t]ie^

state. It ignores tlie i-ights of men ai/rrujitionf^, t4*<>»g«-

it-=eays much o4" the I'ights of kings and rulers. It sup-

ports lamentable superstitions^ adverse to the pi-ogress

of civilization.

(a) Cramps freedom. Answer: Christianity guards

and guides, as well as maintains, liumaii Ireedom. It

rebukes and restrains license; i't^holds'man to his |)lace

as a iinite creature ; does demand faith as theconditioi^

f^''' certain kinds of knowledge. But witliin proper
bounds Christianity protects man's freedom from his

own and other's abuse of it, prescribes laws for it, and
conditions of its working. It regulates the love and de-

sire for knowledge and beauty.

Christianity is not to be lield responsible for all the

narrowness and short-siffhtedness exhibited by its ex-

poneiitsy cZ-c^A>u^ 'i-cht.UQ, ^iteA^x>a><ie4/(^oif.
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(6) Pernicious errors. E. g. Undue authority s^iven to

husbands, t'atliers and nt6t-b^3^r&- at the expense of wives,

children and servants, disparaging; more tlian half of the

human race, and rc^bbing them of their freedom. True
Christianity does not satiction modern philosophies^^^^ ^3,^^.^^
Vv'hich break down all distinctions. But it would not be '-'-^* ''^^ '-'^

hard to show how Christianitj has formed and protects

the Christian home. '^ Because the prece[)ts of i\. T. are

given to Christians, it is no reason why other men are

not to be bound by them also. All men ought to be

Christians. The historical effect of Christianity does

not sustain these charges.

(e) Christianity represented as unfavorable to patri-

otic feeling and service to one's country. It either takes

no notice of or disparages our duty to the state. (Lecky,

Mill, Newman.)
True it does make less of the state than ancient phil-

osophies. It does not sa}' that man is a political ani-

mal, but this is to its credit. True that early Christians

could not be faithful to the demands of the state, and at

the same time to Christ.

They could not take part in idolatry and oaths con-

trary to Scripture. But where they were not called on

to sacrifice principle they vcere most faithful. ^^^^'^jp^^tPuuJi iMaJ-'

charge now rests, chiefly upon there being little said in
^^^j^^^^^i^^^j

the X. T. about our duty to the state.-AMoreover it \^!^^^^^
said that obedience is exhorted to rulei-s rather than the

state. It recognizes kings, however tyrannical, as or-

dainecLof God, but i^ot nations or communities.
Lecky^fi!?iys,'^that*^patinoti'sm as a duty has never found

a place in Cliristian morals. He asserts,

(1) That strono; relio-ious feelins: tends to divert the

mind from tei^'restrial^ tilings
; (2) that an organized

church with a government of its own, an interest and a

policy, and a frontier intersecting national boundaries, is

unfavorable to national sentiment. Mflrivy- de^>onMna^

tit>i>s -increases the <lifiicult^!*-.

(3) The saint^ly aii/l heroic characters which represent

the ideals,.,of,,Ghristiahit3'-are essentially different. Re-
ligion develops the saintly and undermines the heroic.

Answer : We may admit that small space is given to

this, avMV'''Uiat Ghristmnitj^'d(:->e* ''recogni//^ two worlds.
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H ^"^-t.

the spiritual and secular Yet we repel the charge anrl

claim that no devotion to the state is so pure, no service

so great, as that of the Christian.

Luthardt says, the man who is true to all his obliga-

tioiis in the higher sphere, will be truest to all the ob-

ligations of the lower. Christianity exhibits a better

type of love than that of fellow counti'y-men. All hu-

man affections are subordinated to love to Christ,

Francis William Newleil^'in his «' Phases of Faith,''

says, ^' the rights of those in authorit}- are preserved and
advapcedjDy the morality of Christianity, at the expense
of we^nation or the individual subject. Christianitj'iis

always^^a main stay of tyranny and oppression.'*

Answer: Christianity does emphasize the sentiments
that are most likely to be dfticient, guards the rights

roost likely to b^ ignored. It aims to secure the sta-

l3itity of ^societ}'. ,^ "I^W^- is -jwt "gained- by <«aohitrg"n>« H

to always and eveiywlu^rc insist (^n tlieir oirn right*.

Men fiiust learn to give up mucli for tlie good of other*.

Cliristianity throws its influence on the side which
needs 8up])orting. Yet it does not ignore the right.-i of

subjects. It impresses rulers also, with a sense of their

duties. Being ordained of God only shows their re-

sponsibility to God. The remedy for contempt of au-

thority can come kindly, and efficiently, (Mily from the

side of religion.

Christianity not being a political system does not go
into detail as to polit'ical^dutifii*'. With its pi-inciple of
love it inculcates also that df self-sacrifice, w1j?c1^ sifp-

'

plies the underground for freedom, courage, and faith- -

fulness. / ^•

{d.) It is charged that Christianity supports super-

stitions. Belief in ghosts, witchcraft.

We are willing to accep)t the responsibility of pro-

moting belief in the existence of evil spirits, their mali-

cious activity and our exposure to them, and the use

of this belief to warn us. We don't deny the abuse of
this teaching. We simply say it is neither equitablenor
scientific in view of the great power of Christianity,., foii-

good to make these charges. It is not Christians who
abuse this belief.

[e.) Religions toleration.
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Wljat does Mr. Newman mean by toleration ? He
would liave relio-ious iiidifiei-ence; ^If he means that
Christianity would enconrage forcible interference in

other men's beliefs, we deny it. If, that wc-1nterest./our-

selves in other's beliefs, in correcting the wrong, and
spreading the trnth, we admit it. lie says, Christianity
is favorable to intolerance because ,i-t teaches that God
will visit with fiery vengeance those wlio hold an crrone- .

ous ci'eed, hence Christians will come to have the same
feeling toward those who do not so believe.

But that Cliristians have any warrant for this or have
ever taken it. we den\'.

(/.) Christianity is said to bo adverse to the progress
of civilization.

One form of tliis charge is from Matthew Arnold.
Hesncaksof Hebraisms and Hellenisms. Hebraism^ i. ^e-. .

^Chnstianity^ does less complete justice to man tlian He !
-(W^I,*!^"'*^*^^

lenism, i. c, culture.

Religion exercises and developes certain elements of
man to the neglect of others. Hellenism is characterized
by spontaneity of action and breat^h of citlture^^ The'*
governing idea of culture is complete, symmetrical de-
velopment. He admits it. developing'a full manhood
that discip line should occup}' the first place, which braces
the moral powei-s, and furnishes a solid basis of character.

The fault of religion is that it stops there. We want a

fuller and more harmonious development of our humau-
ity. --;, f. '-.yiii^ ., *U-*--*. £.' •;

" XTelsus cnarged Christians long before with being in-

different to wisdouK " With liolding that the wisdom
that is in the worhT is an dvil./'

,

But Canon Farrar says Christianity made culture

possible andsaved the intellect of the world from selfish-

ness, and an intoxicated form of pride, by putting it lower
than the affections.

Culture cannot be perfected^ijitUA^^LSi^^
self IS put before it. The N. TT insists-tfert«eligioii i^to J-i-t-t^^
preside over and encompass all culture.

How shall a man make the most of himself? What
shall ho do with his culture, and why should he cultivate

himself at alh? Religiou must answer these questions,
not culture.
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Somo allege that the influence of Christianity is^ad-

verse to civilization. This is stronger than Arnold who
holds that Christianity needs to be supplemented. In

answer, we say, that no civilization lias risen above
Christian civilization.

&'©thinghani, and oth'ers^ charge that Christianity

teaches nien to undervalue riches, and the industries

which are the sources of civilization, and snaps the

springs of human enterprise. It teaches man to keep
the eye on the future lifo. Ans. If human industries are

so selfish as this theory maintains they need to be snap-
ped. Moreover we challenge them to prove that

enterprises are not developed when men are laboring
for Something beside self If man .is to rise to the high-

est manhood, we claim he must live foi- God and a hiijher

life.

5th. It is said that many of the assumptions, ars^u-

ments and ai)peals of Christianity do not address them-
selves to man as man, but are only of force on the con-
dition that' Christianity is true. *^:.>^^*if^-^.*'*^'^*^jf^i^^^^

^**~

IT if confained fewer questioned truths and debated
propositions, it would be better fitted to move all men.
Many do not grant its postulates. It ought to take truths

universally conceded if it would influence men. ^f^.
Ohristianity assumes that man is a fallen sinner. Bu4;

here is a man whodenys this, hence it is said Christianity

has no force for him, and therefore it is not calculated te

be the universal religioiK

Arts. Are the communications of Christianity unnec-
essary or false? Is it to her discredit that she tells us

we did not know? Tells us things we resent? Would
its moral basis be improvecl, and its effectiveness increas-

ed if all that men woukt^willingly receive as true were
exscinded? Is it not to its credit that it reveals us to

ourselves even though the revelation is unwelcome ?

There is practical need of more knowledge of our-

selves, our Avants and destiny. Here man is addressed
as mail' Jieeding Cliristianity. And in that condition

which makes Christianity essential to him. We must
be told the truth, disac^recablc as jUmav be. / .- -iv .

6th.^if^i?^gi^mi?iifiafr(i^Ti?'d%^irstr^^^
Faith leads men to neglect an active and resolute moral-,

^

ity and even to tolerate immorality.
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We of course admit that this doctrine has been abnsed.

Christianity teaches tliat the best works arc not done
for sake ot being jiistitied by thcni wholly or in part.

That is not the truest love which goes forth to show it-

self as love. TUat is not the most genuine generosity

which is always complimenting itself.

Benevolence loses itself in its object. So of all good
i.ffections and good works.

Some like Gregf'h'old tlia^'a better morality is secured

when men are taught that there is no forgiveness. That
sin has no punishment except natural consequences, yet

tlie'sc are inevitable 'hence caiinofbe forgiven. X Teach
men this and they have some inducement to guard against

sinning. Brahmanis.m also teaches this.

It is only from revelation that man knows of other

consequences of sin than the natural, but these men do

not admit revelation. From the nature of things also, it

is only from revelation that a hope of forgiveness is

raised.

It is hard to see how a better morality would be se-

cured by tellirig men that there is no forgiveness.

That after the Urst sin there is nothing but despair. jjxftr^mjt'-^

When the scrii)tures are so explicit in guarding th'is^i^CturC.
-'

doctrine of justitication by faith from abuse and teaching

pure holiness, we are autliorizedin denying that it is the

^^fnr TneTTnFi'STTtnr^TfWm influences men, too prom-
inently and exclusively by considerations drawn from a

future life ; and so its powers are impaired over the

moralities of this life. Gregg urges in his Creeds of

Christendom that a " morbid condition of the soul is

produced " and " insincere professions," aloss of earnest-

ness in taking hold of the evils around us.

[(I.) Christianity teaches only this, that a just propor-

tion should be observed between things visible and in-

visible—things temporal and eternal. Keeping these in

t})eir proper ratio. It allows earthly things a place but

demands that tliey be kept in their proper place.

Nature needs subduing only because, and in so far

as, man is disposed to disregard this proportion.

(6.) Christianity teaches that when this just proportion

is observed, the near, the visible, the temporal, receive
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^f,^n.

better care tl'ian wl.en tliey are treated as man's chief
and only concern.

The motives by wliich his actions arc d9tci(;mined, and
the laws by whicli tliey are regulatec^^^>^fi^5l)^''"^'esults

ftel4«*e4»a*«^l*64*e^ when this proportion is observed.
(c.) The fact that Hfe is probationary, instead of low-

ering, exalts it. The fact that men deal here as stewards
and not owners makes their actions more responsible and
sacred, and brings to bear new motives.

((/.) Practically no men have discliarged their tem-
poral and social dnties witli more fo?isistent and persistent

diligence and iidelitv, than those moved by the power ot')(tavJ^

ARGUMENTS FOR THE DIVINITY OF CHRISTIANITY DRAWN *^

FROxM ITS MORAL CHARACTER.

^snally placed among the internal evidences, but-se

ft>i' nre ^-tlTJei*ti-ve-^^u-e^t^l^ty-- bei«t>^4>-« x tet-n a I -evi-de«ees

.

All the proofs of Christianity are moi-al, not demon-
strative or intnitive.

Question. Does Christianity^ show in moral substance
and structure such characteristics that we and our fellow

men must accept it as the true, the authoritative and
divinely sanctioned religion ?

I. First Argument. The superioritj' of Christianity as

a moral system appears in the pi-ecision and completeness
with which it exhibits the facts that concern man's moral
life.

"^hG ^w»nrdoupoi'ioi'ity in uood horo in a vonj^wjgii|i»t4»«
sense. It indicates a d i v i n ej^at-Ai^^HflrrrrFfuU] o r i t \'

. In

this higl]ei;^.^fius^-¥per'"irt'aTm a superiority. It is exhibited

{a.) Facts in reference to man's own nature, both in

Hts design and in its actual condition.

(5.) Facts with reference to the relation which man
sustains. Relations to all beings and things toward
whicli he can act morally.

(e.) Facts with reference to the end to be secured in

and by these relations, and by man's right moral action

• in them.
IT. The superiority of Christianity appears in the way

in which it awakens^keeps, alive, and develops the sense

of duty in most perfect symmetry. Instruction and en-



K^a^^ iĵ ^ih
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lightenment would avail little without the help of Chris-
tianity, arousiug and purifying the moral impulses.

(a.) Mall is continually confronted with the moral
rectitude of God. This is one of the ways in which duty
is kept alive,

(b.) The reach of man's responsihility is disclosed in

Christianity as nowlierc beside.

[c.) The sanctions and gracious provisions of Christi- n
anity are designed, among other things, to discipline and ,

invigorate the moi-al sense.

III. Third argument formed b}' a coml)ination of the

two former. The superiority is manifested,
(a.) In the duties emphasized.

* (6.) The.Jbasj^ on which it puts them.
(c.) Tl/(jf6r'(ter in which it presents and urines them.
[d.) The t#(M4e-rn which it presses them upon us, so

that by this very process which brings duty to view the
moral sensibilities are awakened, aiid invigorated to the
highest degree.

IV. In view of man's abnormal condition as a sinner, j^^j^^^t^
the superiority of Christianity is apparent in its e.Khibi^atbtJac/c

tion oi the conditions on which, and the means by which,
a man may attain the end of his existence as a moral
being.

The tact of UKurs ruin is presented most vividly, but
along with it Christianity shows what God has done to

lift him out of it, and hence man is not driven to despair,

but is shown that the liigliest attainment of morality is

the greatest and necessary proof of his grateful love, and
the proper fruit of faith.

V. Superiority appears also in tiie motives which it

employs for the attainment of it« ends. >

{a.) In general, a* virfiie is exhibite'c'^'as coiirormity to

the will of God, aii(l^snpreme good, as consisting in fel-

lowship or life with God. To set up the will, of God as

l/sfandard^secures imtiiutabilit}', elevation and consist-

ency in the standard.

{b.) It is more cliaracteristic of the motive elements
and power of Christianity that it reveals the gi-eat love

of God in Christ, so that whatever we do, we are to do
it unto the Lord.

(c.) This superiority appears in its enhancing the
signiiicance and importance of all dutv done here, and
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all failure to do duty here, by connecting this life so

closely with the future life, so that whatever we do here

rightly has eternal recognition and reward and all fail-

ure nnd sin brings retribution and. punishment etewial.

VI. Another token of'superibrity^ may be found in"

the fact that it insists so strenuousl}:^ on the inward rather

than the outward as essential in morality. .

-
^ ..

^7 The disposition and^font. It deinands the outws/ra---* '

as the complexion of the inward, it does not begin with -

it. Incidentally Ihis characteristic of Christianity secures

the culture of self-examination—humility and sincerity.

VII. Another peculiar feature of the supeiiority of

Christian Ethics is that the system makes ehie4' use^of

the facts of individual experience and of history rather

than of speculative and theoretical truths, -u^ -e^^

Proh/Bflackie?n his '^' F<jur 'Phases of 31orah' ' iiom-'

pares Socrates :ind Christ. The one a help and guide,

the other a foundation of faith and fountain of life.
|

Its general historical character and specific historica+

elements contribute much to the moral attiactiveiiessand-

powei- of Christianit}^

VIII. If we look distributively at the chief depart-

ments of practical and applied morals, at what lias been

called theistic, social and individual Ethics, we find still

other proofs of the superiority of the Christian system

aud of its divine origin.

(a,) In regard to its exhibition of the duties which
man owes to God we notice :

(1,) Its fuller^disclpsure of vital facts con^cenpng God,

His nature, r'elations and 'woi'fe^A\MtlV reference to us.

This gives a broader and more solid basis to that class

of duties which are specitically duties to God, as well as

a greater definiteness, vividness and power to the duties

themselves.

(2.) There is no duty that has not a side turned God-
ward. '' *

God is recognized as having not only orig'nally

ordained, but as having a present concern in all man's

duties.

{h.) The duties man owes to his fellow-man are put

by Christianity distinctly on the basis of^the Imiversal

Fatherhood of God-—Jhe common Brotherhood of man
and the redeeming. work of Christ.
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(l.^ All the relations of man to man are essential and
permanent, are ordinances of God from the hec^inning;

and are continually recognized and regnlated in His deal-

ings with men in all the successive stages of revelation.

They are frequently dealt with by direct precept.

(2.) All the most transient relations of man to man,
so far as legitimate, are brought under, and may be main-

tained under, the sanctions of His Word. A relation

which cannot so exist and accomplish its purpose is shown
to be wrong.

(3.) Christianity always accomplishes its «feri ft--we4*k

4«- society ^t?^>gh principles better than through pre-

cepts.

•^"-'"^vcry relation can be thus regulated by principles.

These principles run through both dispensations, giving

flexibility to the system and showing it suited to every

age and human condition.

(4.) Christianity works for the regeneration of society,

through the regeneration of the individual. ;^<.^ ^ y.-j/ -<>,

"Y{c:f^i\'f[^s dutiesto himself ai-e not loft on any merely

selfish or utilttarian basis. The excellence of Christian!- •

ty here appears^

(1.) In the dignity ascribed to man's origin.

(2. In its representation of the expenditure of divine

thought, love and sacrifice, of which it declares man the

object.

(3.V,|n that which Christianity projjoses to make of

man. '^TtVe future glory which awaits liiiji. In one sense

vv€ eannot think too highfy of ourselves.
^ IX. The weight of these moral arguments for the

Divinity of Christianity is cumulative. It is to be esti-

mated by the combined force of all. The combination

being multiplicative, the conclusiveness of these argu-

I ments in such a combination, is more than their sura.

l^uJk^H, >Th_e mora] results of Christianity as illustrations. of
tfijMo*^^^

nature and proof of its diviViity: ^ , ^/^aUMveuUA.'^^-

'X Chas. C. llilinell: "It is not ea1rf1tf:;t^'^^^!*lf5t^r*»^^

Christianitv lui^ don-e^'m^re good or evil in the vvorld.''^)KcJlw^!l«/t^

H^imputes' to Christianity" asceticism, and ^vhateverjfJg;iQ^I§2J^^

other evils have passed under its name. •^ He attribute3X*a*vi/j<. ^

to civilization much that we.'ascribe ' to Christianity. ^'

There is great difficulty in eliminating what is due to
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Christianity in tlio ^i^reat forces wliich combine to pro-

duce results. Tlie yiroblcm is a complex one. But the

unquestionable fruits of Christianity, leaving out the
doubtfnl, are enough to prove our point.

Prof. Lecky gives three criteria of judging of prog-

ress in tlie moral condition of a countr}-: -(1) The
changes that have taken place in the moral standard^- (2)

In the moral ty[)6:^ (3) The degree in which the ideal

of moralists has been realized among the people. By<«***^
moral standard, he means the degree* in wlucli in dif- ^
ferent ages^ recognized virtues have been enjoined and
practiced. Bva""'')^'''^'!' O'pc, the relative importance at-

tached to different virtues in difierent ages.' The moral
results of Christianity are tested: v .

.^•_

1. With reference to the changes wrought l)v it in

the moral judgments that have prevailed among men.
2. With respect to the changes wrought in the vis-

ible life of the world.

MORAL JUDGMENTS.

General remarks:

—

A. We arc prepared to expect that Christianity will

work changes in the moral jiidgnVonts ot m'en, fmm fhe
more intimate and indissoluble connection which it es-

tablishes between religion and morality.
<Xfc4'v^..v.ja«.oMau's relation to God, in Homer and other classical

writers, is legal and to^ipor*!^ rather than moral. There
is no reference to the inmost spirit and dispositions.

Religious motives were supplied for civic virtues, not
for inward impui-ity.

Montesquieu : -'Paganism forbade only certain gross
crimes, restraining' the hand but neglectuig the heart."

B. There is not only a more intimate relati©*- estab-

lished between'/eligioKi a nd*n/o rarity, 15ut it is a religion

of mutual helpfulness. The more powerful influence
goes forth fi-om religion.

Schvnid traces the moral impo]ftance of Paj^anism :

(1) To the nature of Polytheism, which detracts and
weakens both religion and morality^ "

,
• * */

(2) To the low and corrupting representations which
crowded mythology, art and worship.
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Lecky^: "4^icient lionic produced many heroes but

^X^
^

no saints." Such was tlie influence of pafjanism, while
that of Christianitv is directly and powerfiillv Iieli)fijl to

momT5n% seTisihilit}' >n4+d^jndf;nient, penetrating to the

nit^rii] essence of^sih'and holiness; bringing new meaning
ai.d [lower to the old terms evil, good, conscience, &c.

C. Group 1st. Illustrations of the new moral judg- ?/z/.f/H.
nients developed by Christianity:

I. We notice the new estin.)ate which Christianity

led each individual man to puT ohjiimself and others.^.

It is the claim of Christianity to have created the idea oi^j

humanity. It first declared wliat it was to be a rnan.i

This new estimate led to greater self-respect, and also to

tlie renouncing of uidi(<Iy conceit and pride, because we
constantly see how fai- short we fall of the standard.

This would and did prevent men from putting their

powers to low uses, and from sinking into degrading as-

sociatioi>s

:

^ -

a. New vievrsa^re given to man of the -^nietity-of

hivnian Jife. s^Suicide. liad been comnieiidedlvv jwicient

religion^, iiliilosophies and examples. ^ J^nt Ul i r i sTia n ity4>^

prdUoniKod it sC-U'- murder.
\
^^^'^" JLl^J^.A'J^ Vl^^yX^^^^ffV'iuUfdguXt^-

were very prevalent cri mes ,;• j usti^a^j[y^|J>(^gHfaToi^^

Iy;venrgns*aid that weaklings -e h o u Id be -^>ut' out of the/ScuL^^Ju-fiuJKt
way. Christianity stamps this as murder. Paganisml^^
sanctioned gladiatorial combats, which Christianity frorii**'*'^*'^*'''

the iirst resisted and condemned. Leek}' regards the
abolition of this amusement as one of the most signal

triumphs of Christianity.

b. Christianity taught the world to attach a new '*-"'^''*"

value to ckasdt//. The ancient religions had contributed ^
to the demoralization of societ}'. '*-'The system of sla-it

very and other agencies led to every imaginable formt4«j

of pollution. Christianity came, demanding purity

Vk^i/^^Al^^t/'m}^^ l^^^^
^"^""^' *^"*^ marriage relations

;
be-

tween m;^ anu many The huiuAn body was made more
sacred l)\' the incarnation of Christ, Men and women
are exhorted to become fit temples for the Holy Ghost.
Purity was nuide essential to self-re&pect. cAxA^jif .ci*u4^

veracili/. Tlie self-respect of the individual man and the
interests of society were thus enhanced and guarded.

'wb-
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P|ato and the Stoics under certain concntioiiXjHstified
lying'' Leckj says, that the influence of Chri.stianity is

not entirely favorable to veracity. He makes three forms
of veracity :

(1) Industrial, i. e., fidelity to engagements and state-

ments. It touches the practical industries of life.

(2) Political, which, in^matters of controversy imd
|:Hfblic interest, would have all opinions, arguments and
facts fairly stated. • . .

(3) Philosophical, which pursues truth for its owji
sake. It desires to estimate truth for just what it is.

It cultivates a judicial spirit in controversy. These forms
are emphasized in proportion to the growth of civiliza-

tion.

He represents ihe theological spirit as an adversary
to progress, in retarding the growth of the last two
forms. It prompts the repression of all opinions and
facts not in accord with common faith. " Indeed," he
says, " Christian veracity deserves to rank wjth Punic
laith," But the very rbi^^m^-A-iJ^v^^. CHi n sti a n rty has
exalted veracity to what it was not before. The Ro-
man satirists comment on this want of good faith in

their time. Pliny says, the oath of the Christian was
to avoid theft, adultery and falsehood, ,/^''-;^

'''^''t"^'^"^'

^) ^Christi'iinity creates flie new virtue xn nimnlity.

Life acquires a new sacredness, so that man has reason
to think mbre of himself Christianity never suffers

man to reproach himself, nor reproaches him with the
fact that he is a dependent creature. It does show him
to be a sinner, and charges him to humble himself on
that account; requiring him in this regard to consent to

the verdict of reason and conscience. Modest estimates
of self were seldom inculcated in heathen philosophy,
but even then, it was for natural and\moral reasoTis.

^^

Appolloniu6.*4^^ -'»^/<'^4i«^ "^f<rBiAjj f*^^-^-'^''^
^^^

D. Group 2nd. Changes ^hich Christianity pro-
duced in man's estimate of certain common ««4-0f^er»
khevitabl^ conditions of human life.

Z>^Btn^Aju<i'<i'i •
Labor was regarded as a hindrance to public life, de-

'/'ij^^?'"*:^^'''^di"a '^»cl in^P^ii'ing virtue. ' Plato, Aristotle, Socrates

A,'^/<¥^-:'^ ,,ii»d the historians^/all notice and comment on thisi^
"**''^

' "*^hey said that labor was remanded to a particular class-;
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44tat it blunted virtue and iiitellio^ence, and must bft-TJff^f^I^r^tTl^rtS^

done by slave*: Christianity reinstates labor in the re- >Cvia^.

ppect of the world, Hrnd &h»^ it worthy of men of all ^
ranks. No^ redistributioh of property could have been^j^v.-tv
as valuable to the world as this exaltation of labor. This ,^ /,y^^, x t^
view of it was commended by eminent Christian ex- ^^^^^^V*^*-/

"'^' "^

amples. ^Adam, unfallen, was put in the garden to care

for it. The Apostles inculcated the duty and the honor
of labor. It was brouglit into close connectioi' with
Christian charity and so ennobled. It is the Christian's

duty to labor that lie may li,ave something to give.v-; y

Poverty.—A no ' less prominent and betfeficent

change was wrought by ChrisHailiity^ih the idea of pov-

erty. Greece and Rome pronounced it dishonorable,

^uvenal'i third stvtire expressed the'c'ominVon opinion of"

his age, ',',The. gods wuste no thunderbolts on a poor
man,^" Plato "^taught that the children of poor men
wercftxo better than bastards, and a poor man has no
right to inci'ease his class, "^^^^^J^^^^Ji^dift^ ^^'^ "^'^

eiititU'l to iclicf, f'/v'^o s/^^1^\mn%ssVolm^8hv man
was only to prolong his misery- .^.O ^-aU^ V'.A^ t^i iii ..^.^-,^^^^,,^

Schmid says, tiiat it was necessary to reinstate man-
hood and to rehabilitate labor; to teach the rich to re-^
spect the poor, and the poor to respect himself, and to i4»4««4 -Uoe^i^^^

be content with his lot. '^Christ ennobled poverty, foi^^ff^*^'|fa^^^L<^fe
he was poor, Christianity works in two ways : first^ucudfi^ " '

inwardly in the hearts of the poor themselves; second,*^**^'

outwardl}' in producing sj-rnpathy, respect and charity.

It removes the stigma from poverty. " To the poor the

Gospel is preached." ^

E. Group 3rd. New^ estimates put oh 'man's^relations

and duties to his fellow man.
Illustrations maybe taken from three departments:
a Christianity implied, demanded and promoted a

new value of family relations and duties, and of the

nature and-worfeof home; especially the place of the

wife and mother in the home. Not only among sav-

ages, but under Grecian and Roman culttite^ woman
was greatly disparaged and despised. Her physical

feebleness and incapacity to serve the state, put her
down with the children, the slaves and the poor. She
wasfendured because of her sex and not for her hu-
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manity. In the fanmy uhich,existecl for tne perpCtua- *
i

tioii of the state, she had no iniiuence, or value, except
as a necessity for X\\v& end.

^oniejiavc attripiitett^ie^ruin of ancient civilization I

to the low estimate of won^an. It was ou>i of the chief

causes. Among the Ilehrews she had a higher piano,

Christianity gives her the respect due to her as made
in the image of God, redeemed by the blood of Christ

;

and made the temple of the Holy Ghost. In her human
relations, she is represented not as the burden, but as

the glory of man, sharing with him the honors and re-

sponsibilities of home.
^^^.mgamy is insi.^od upo^^dult^rj^^^
T5inage' denounced. (Ti'atitude' nacT sonrefning to oo^ -*«*<

wjHi th('\v('lc(»nio give'u to Christianit}' bg\voman. U^UhUom, m
^^^?>) Cliristianity developed new i nrerf)reumh n s of jus-

tice and equity^ wherever their principles found applica-

tion among men. Not only in the familj', but every-

where, it gives new force to these ideas.

Justice and equity are not measured by the law or by
the standard of a community. Man is to live right-

eously as well as soberly and godly. There are three

elements of Christianity which contribute to this

change:
1. The new views which Christianity takes and de-

mands of the nature and intrinsic worth of the parties

'2. The new aspect giv^e^ftcf'tl^^ic^fi^nSocrtia^
;

stitnted these^ relations, aiuT^JKS*^ pc^^ose in them.
3. In the new spirit and principle implanted in man :

to inten:)ret his responsibilities.i.c ^^^^ 4i,£^^i</»*ta^-- thm>/|l» ^^a^
'***^l!rilfianit5' disclosed, fn a sense' createcT;'' the 've^]^,^J^^
idea of humanity, and all the relations of Christianity

were made in relation to the good of humanity. Love
j

is made the impelling, regulating principle of life. Jus- !

tice and equity are to be construed by love. Who is my i

neighbor, if all are alike in creation, in redemption, in , .

dependence on sjracQ ?
'"'^ •_ ^ '-^r..-^^»- -/ • - '> '^y^'^^-i^

Christianity regulates our use ot our rreedom, what
^ we may or may not do. The transient duties are dis-

- tinguished from the permanent. We are to love our
neio-hbors as ourselves. The selfish idea of measurinor
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duty by mere justice is done away. It is not mere legal

itidebtodness. Love is made the expounder of svritten (

as woll as unwritten obligation.

In the state, Christianity taught new lessons of what /s-./iry^.

rulers owe to subjects, and what subjects owe to rulers.

It does not jn-esume to prescribe the form o,f govern-

ment; it strikes at selfishhcs and caprice'in th^e inter-

pretation of the rights of rulers, and at the lawlessness

and servility of subjects. The state is made a means,

not an end. Old systems made it the end to which even

the family was subordinate. As rulers, men exist for

God and the people, and not for self

It is objected that between the consideration demand-
ed by Christianity for all me4i as-nie+i, and the speciiic

and intense love demanded of Christians for Christian

brethren,^the breath of life is/-crushed out of patriotistli.

In the provision made for 'fhe mutual fidelity of

ruYer and ruled':,^w« l+ftv^-t1i^ bes-t safeguard of patriot-

ism. In the famil}^ Christianity defined more perfectly

and consecrated more fully all the existin^^ relations,

and the mutual obligations.of its meml»«rf»-. (Troplong,

"Influence of Christianity among the Romans.")
" ^Christianity strikes with the same blow, adultery

which pro^'okes divorce, and divorce which provokes

adu Ite'ry,' fttic-t^ piTte-^thfe conjugal bond above the caprice

of man.
''

One of the sternest judgments which Paul passed on

the heathen world was_that it rs without natural affec-

tion ; and^ this is justified, a 0^ildren were a species of

pn'operTyT* Troplong says^ne relatioit-of blood^i*dead

and—passive. Vico says, that in order that parentage

may make itself hej'rd, it must put on the civil mask.

The mere relation of father is important.

Schmid :
' The children belonged to tlie father and

he was to consult only the public interest^ He might
sell or capitally [)unish them^ .^ Christianity confers

rights on children, and duties on parents and rice v^rsa*

Troplong ./pu'tures the conflK;t/\ bfetween '^ f'^th'er on x^^^^^^

the one hand, and children, wifeand slaves on the other, a^,*!^^^

under the empire when the father had been stripped of^iJtJtt?

much of his authority. ^ Hence Christianity was charged J^^^^Stlu
/with teaching the insubordination of wife and children,M^^^'

—

4tfJ«»Wt
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subvertiiific order, loosening the bonds between slave and
master, child and parent. This charge in the face of

the fact that love was already beginning, af a new bond,
to exert its reforming influence in the family.

Into the n^orual relation between masters and ser-

vants, new ideas are inti'oduced. In the old Roman law

the most valuable propert}* was lands, slaves, and beasts

used in assisting men.
Cato :^

'' Our slaves are our enemies." Nero, strange

to 'relate, 1s the*"'^srjfo'TecognTze^ rigHfs'^'of slaves; he

charged magistrates to receive complaints of slaves

against their masters. Seneca alone, in liis da\', vindi-

cated the humanity of slaves. Paul : (Col. 4:1)" Mas-
ters give unto youi' servants that which is just and
equal; knowing that 3'e also have a Master in heaven."
(Comp. Eph. vi, 9.)

It has been said thiat the master needed Christianity

B+ore thIjH'the slave. ,
* ^

'
"^ - ' %'', ,"

Schmid : 'In a s66ietycin which all men a^'re equal and
actuated by love, free service will be one effect, and slav-

'.•a**t^ ery an accident, which, under the principle at. work, will

l^^gr^KlnaRy be renioved.' ....
*j LecTcv :^hlave4'y W{)s recognized^ but Christianity m-

ttM/(ua^«^. traduced three principles: the new order of relation be-

^nji^rxt^'^'^^ ^^^^^^ master and slave, the moral dignity which attaches

r^Scu4vi*-^t"^.''^o the slave, and 'tlie" nToiaf^impetus to enfranchisement

of the slave.

Christianity so transformed and developed, that it

may almost be said to have created, cliarity.

In the least remarkable form it led men to relieve

the wants of the brethren. Even this was unknown be-

fore; for the conception of a moral obligation to relieve

those of the same faith was new to heathendom. But
charity reached far beyond the bounds of common faith

and owned the l)on(ls ot a simple human brotherhood,

manifested in its strongest form in love to enemies.

Fruits of Christian principle appeared and those

watching testified to their wide-spread influence, so that

heathen observers wondered. During the persecution

in Carthage, Christians relieved those dying of the plague,

imperiling their own lives.

Julian said :^hese godless Galileans nourish not only
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their ov^ii poor, but also ours, invitiiio^ them to their love

feasts «<jW^yattracti no tlieni as children with cakes.'

Tertnflian :''To love friends is common to all ; to love

enemies peculiar to Christians alone."

This teaching of Christianity grew out of the new
views which Christianitv exemplified and inculcated with

regard to the very nature of charity.

Heathenism did not cherish charity even in the fam-
ily. ".Christianity wonderfully refined the sensibilities,

and purified the emotional nature^ Charity was built

on the deeper fountjation of principle, love to God
being the general -fnotive, love to Christ the more
specific.

Aristotle, in his Ethics, says, that friendship cannot
exist without rTlru't uat'love. whiclvcan.not„, be conceived

of on tlie part of the Supre^^'^B^jg; irwould sound
strangely for one to say he loved Zeus.

Christ's identification of ]4iiii:^elt with tlie P9or Jinfl-w^^^^^^^
the poor with himself, "o^ive nc\v^n»eaning T() cWnvxvfff ^^^ Jr^^
Christianity, Lecky says, eiiected a complete reformation

by showing the identification of the poor with its

founder.

Human brotherhood lias been a dream of some
heathen philosophers but never a reality; we find feeble

indications of it in the classics.

Terence :
" I am a man, and nothing that belongs to

man do I count foreign to myself."
" Christo in pauperibus," an old inscription testif}'-

ing to the union of the poor with Christ.

Christ had shown that the love of enemies was not

a mere negative thing, but a positive love.

The Indian books which are extolled by free relig-

ionists, are found on examination to be very defectivej*'«*4yii^.

;^f>^^ie»^irh*be commend^], they coiiJd not make vital.

On the other hand Christians began immediately to

j)ractice, not merely to quote the teachings of Christ.

II. Is there anything to show that the ideal has been
realized ; that Christianity wrought actual changes in the

life of men? Was it true that men merely gained a

new conception of virtue, and not the power to prac-

tice it?

rjAAAfj
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What changes have b(en wrought in (he visible life of the

world ?

What was an ideal (ioo([ ^ has been made a real good.
The world is no more what it was before Christianity

came. It is not necessary to sliow either tliat not^^^
but Christianity was tending in the direction of* this

improvement, or that the designed result was at once Aff*«6

it^^flfull^^reachedw. iv*. .^^ • -^.^^'^ •

We need only show that Christianity has done some-
thing toward great changes, not attemi>ted before. It is

enough if we cannot account for tiiese beneficial;rpsults

without Christianity, while on tlie other hand we can

account for the^, incoimileteness of the results without
fsSSl'w «-15 h n s t'fa n i ty . H«&i>o+i«U>l«r

Some considerations.

a. The estimate put on man as man.

(1) Did Christianity practically, and not merely in

theory teach that life is sacred ? Lecky
(
^^ot »vop fo H'd

ol"-C4«4stia4Hty)- pronoun COS it one of the most impor-
tant services of Christianity, that it definitely and dog-
matically asserted the sinfulness of all destruction of

huntanlife^ /"(Tli^urdipean Morals, vol. ii, p. 21^ > —

(2) As to chastity, fTie worltl is much purer tl^^Yi i^
;rv'as with(>u#' Christianit3-. Sanctity and purity are se-

cured to the marriage relation by Christianity.

(3) Yoriieiiy. fidelity. Illustrated by a single fact.

Tlie European ConstantiiiAX^hloras, father of Constan-

tine the Great, surrounded liimself with Christians be-

cj'ruse of tlicir iideffty^'*To**est^liem, he'one day gave
them the alternative of renouncing tlieir faith, or

l^jsiua^heir ])osi?i(>tt. Most kept their faith. These he
restored to tlieir positions, while he dismissed tlie others,

saying, that those who would betray tlieir God would
betray man.

(4) Ilumililg.—Christianity did not merely add hu-

mility to the catalogue of virtues, but gave it as an

actual power.
Leek}- says, that humility is the crowning grace of

all the saintly type of graces. Thougli he thinks ther^

is another type of graces^, a^^ wholesome ])ride. There
was a danger of humility leading to servilit}'. This is

questionable. Jurues suys, that God resisteth the proud,.
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Philosophical f)ride is not the parent and ornide of so

many virtues as Mr. Lecky claims. Man cannot wear

two faces, humble toward God and proud toward man.

Christianity had a, double victory to ,2^ain, not merely

to conquer the defects and shant^ of society, but chiefly

to gain a victory over every heart, to enable each man
to conquer himself.

6.^ The chano^e Vv-rought by Christianity in the world's'..

estimate of labor and poverty. [^Consult N'eander,^.^.:,^^^ti^_^,

Church History, i, §3; also Memorials of Christian

Life; Merivales's Conversion of the Roman Empire, also

Conversion of Northern Nations (Boyle Lectures);

Pressense's Martyrs and Apologists of Christianity
.J, TttwiftJy «"<W«^

c. To what extent Christianity wrought i^chaiige^in / oS^
man's relation to man. (See Pliny's Letter to Trajan.) J^u^^j^^;;^^^^^^^

Free religionists call attention to the tenderness of

/. Mi'7

HiTfdbomii towana animals, and some German replies

that it builds hospitals for sick cows, but burns widows

and throws children into the Ganges.

Bearing of Christian missions on (he evidence that Chris-

tian ifg is froin God.

There are two questions.

(1) Are Christian missions a normal characteristic,

and necessary outgrowth of ^^hri^Uani^?^.
If so (2) what do missiotijgj!|5¥?P^5§T8^TTnristiaiiityyt .W 7lf^#;%£%i?b'ei'flik^e^ m-^i^"*^^ ,„,„uA^

y^ijfccise line of the parting commission "of Christ to his^'"^2«*»^i»**^'

JttH.
hurch, as well as in the line of other teachings of His

•('Matt. 28 : 19, 20.)

One essential feature is the aeknovidedgment of

Christ's supremacy and what he says is to be done, for

he is not only Redeemer but Lord. The church is not

to be merely a preaching and teaching church, but a

going church.

Not merely to teach, and preach to those lying

hardening in sin, about our doors or within a Sabbath

day's journey, but to go into all the world. So far forth

as the church is doing this, she is doing what is a"
' e^seMaiDart of Christianity^ ?iCfij .^..^

.'.''^'^^^^'':!^''irt gi Chnstianit\u «Kfi^ ^, ,; , '"*Sf

Fectu^^mi^iH]?^?^ The
church must be ready to enter in when the door is

opened, and not be taken by surprise.
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2. The work of missions is a fittinc^and necessary
manifestation of the spirit of Christ, as imparted to the

church ana dwelling in it.

This spirit would prompt the churcli to mission work,
^^even without the commission ; if any man have not the

spirit of Christ he is none of His, so also of the church.
Where this spirit is the same motives and aims must

revail as were in Christ. Not mfiva Xymnst I go, hut

he worE7oF^Cnrisrian missions zs a woRc of in-

tO 'lligont ohodionoo - to Chriot fliad CltH4!»l-lik^ ] <iVO of

*H-©M^ directed towards and adapteffto advanco the Cliris-

tian dispensation.

The Christian dispensation is the manifestation of

the glory of God, of the glory of God's grace, of God's
grace in saving, grace in saving men, saving men
through Christ, tJ:irough Christ to everlasting salvation.

4. T^.()>^(' \vh(V l-ec<'iv(^ ^^^'^,^£»!3^^ hold.it in part as

isf^for otliurs. ^ P;iul was aaeDfor^toihg''.Tews and
entiles. So every disciple owes the Gospel to others,

hristian intelligence regards it as due to others. ^
5. Another.proof is found in the fact that the early

church full of the Spirit of the Lord and fresli from the

^ teachings of Christ was pre-eminently a mission church,

o every church in proportion to its fullness of the spirit

f Christ.

The English church was charged by a Pope as not

being a true church because it was not a missionary

church. (This was some years ago.)

'**nft is not so much the presence of the mission spirit

and work that needs to be acconnJ,ed foi' as the absence

of it when wanting.

The church that is not going and preaching must tell

wh V >«^* -^ ^-^ 'i-u^.u •A.'t *f.-

Objections against this view of the vital and essential

union of missions with Christianity.

Objections from Catholicism (1) the Catholic church

asserts that the Protestant l30cl_v_notbdn£ the ehurch of

Christ, has neither the right nor th? ctiviile' car^"€^'liTia

th-e work must be spurious. (2) It calls upon Protes-

tants to unity of faith before they go out to disturb

the nations with diverse beliefs.

'<Aj^J>j^dA0Mt /ii ' -• - (^ ^ ' *'• ^-;- ^ "
•

7. Jlniuu0*fi''V^<*^^f^*'<ry^^^'^^
*^P/!^^tjs

^

^^fiJ^y^'tJ^lt'SS^ ^JuUy^,,^^
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^ •• •"• . . .^ ~. w ^ ^> .. _ — - - - - _
^

.,

Uilven care onlv of the work.at home. It is farther objected^ . j*u^*^^^
.^sro'frri^fe'srfi ti^tm^irri^f^^ stock of^^t^st^-^

It is not necessar}' to answer the objection that such

work mnd*l3e'AlMigsMi vi^ from Jerusalem," since Christ

commanded them " beginnins; from Jerusalem." The
work at home must not be perfected before a foreign is be-

iTun. Where should we be if the church had always

tou«-^t1ie Reformed Ciuirch, alien to its nature arising fromA^^»^y^^j^
'

^^'Jnarrow views of man's condition without the gospel.

«

'f^' v^hey are peculiar to one type of the Reformed faith—.^^'^

' '^"the pietistic—originating with We&ley a4id Whitetiel4.^*

As to the age of missions they areas old as the apostles,

and as to their being alien to the spirit of the Reforma-
tion it only shows that the Reformation needed reforming,

if it were true, which it is not. Modern Protestant mis-

sions date from the Reformatioji.

When, if these views are^an'tiquated, did they become
so? They are the views of the Apostle Paul. In whose
judgment are these views of the appropriateness of the

gospel to all narrow views ?

As Catholicism denies the call of the church to mis-

sionary eflbrt, rationalism denies its did]). Rationalism

maintains that it is not the duty of Christians, that even

if it were, Christianity is not adapted to accomplish the

desired result.

II. What do missionary results as so far developed prove

in regard to Christianiti/ ?

i. The gospel message can be carried to all nations.

The commission so tar as it concerns the delivery of the

message in the speech that men use, can be fulfilled.

Many languages have first been reduced to writing

in order to carry the gospel. tMuA DuniBh -writer -et41ia t»t^e-H-rio4-t- to the foot- ihski,h\it^utM

years ago translations had been made only iu tl>e S"emitic{^J*,^^^,^^^f<fc^.

languages, Greek, Latin, Lithuanian, Celtic &c., while-^^Jjy'^JgJ^**'
now in almost every. langnage and dialect. Dr. Moflatt ^

found wurd^tmiong the lowest classes in South Africa

tte^Tmd hfl4-ft pw^^M- mnl be4^ter meaning. No language

of earth refuses to have the story of the cross told in it.

Philologists often have to come to the Christian mis-

sionary for information in their field. a»«i comotimoo ouly-

to t-urn arouH 'd againot the miodion eauoo.-



60

The question how shall I preach the gospel is rightly

answered only when localized and individualized.

If the gospel is in the heart a way will he found to

express it. You must first have the gospel in your own
heart, then find out where among the people the altar
" to the unknown god " is.

2. The gospel message can reach and move the hearts

.of men all the world over. ^^ ^ ^,

This shows it isfroniGod. Thougt^irot co-exfensive

with the earth it is hroad enough to allow the induction.

ti#H^v^s-ooffs -frfe-tb^ id ea of d v&t urhmg 4ke So u th -Sea is*^

1 gnd ere 4«-4be4-p-'«4m^»44-e4^

—

A. s t F»i4ge innoconoy -
!

3. The gospel message when received can produce
its legitimate and appropriate fruit on ever}' soil under
heaven. The gospel is full of vital and regenerating

power, and missionaries are encouraged to send it further

OC^beyond. their own stations. Societies are formed
airfong converts. it-HwisT wot-^he 4"orgotten how 4ong.jit

took Christianity to revolutionize the German and Celtic

nations. The work of purifying is slow of necessity.

The cause for amazement is not that it is so slow but so

J'rt ^ ^
4. Secondar}' and secular results of the reception of

*^<Y<^^^^''^*^ ^'^® g'^^P^' ^'^^^^''^s^
^''^ '^ boon whose equal cannot be

""*'
*^ fou n d in connection with any other agency.

Good that culture never could accomplish. "• 43ro!it^*4

ftie4i^-c'an be relied on to produce endurance and pe^
©irtent struggles against evi].^"'(So Prof. Nitzch showsr^

See Dr. Ellin\vood's •' Great ^'^''''l"^ •^'•"i^!^^., ; '»U.4«^i

/./f,f^
ObJeciio?is^^'''\. S'P©^ll weientiiic antW^o1o§y. Th'eAiwa*^,,

' ^ whole theory and practice of foreign missions rests on'^**''

false views concerning the relatiojis of human ^^^^^^'^^Cj^
'^'**^tM persons hold to the inequality of the hurfmf^S^
races,' frank enough to renounce Christianity with mis

'

sions. Since missions assume that God has made of one

blood all nations, and Christianity also rests on this,

then the overthrow of the one involves the other.

This objection, in an unscientific form, is as old as

Celsus; he asked, who can believe it possible that the

same religion is suited to Europe, Asia and Africa?

2. It is foolish to carry Christianity before civiliza-^

tion. First civilizCythen carry the gosipel. ^d>ou/roAt4C(M^
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a. The word "civilize " Christ faijed to intrudiiceinto i^i^^t^ Jt^
his gi^eat commission. / • - ^ >''....>4*v>'

h.' Ej^perieiice proves tiuit civilization is not^neces-

s"ar3\ Among some savage nations the gospel has more i^A^iU. ^2ifc4,

effect, *«»-thatJ:hese ol)j©otoi* 4-H*u-a4:«4md and say it-i*^^^^*'^'^'^
suited only for savages

4^ Christianity is the only effectual civilizer. > The^
testimony of the report of the committee appointed by
the House of Commons, of learned Englislimfin, who
searched history for many years and reporteftvtTral; there

never has been a satisfactory civilization apart from
Christianity.

3. Practically, Christianity has proved itself in con-

nection with mission work, to be ill adaD^ t (^ 1 1 ea then ?»«vi/ *: <^«»U>nection with mission work, to be ill adapTett to heathenj'g'J^^J^^^JB'Wi

nations. They put their heathen idols under tlie altar.^^SJ^JS^Sgl?''

'A'l^e res.ti;^ n t^ of, Qji ristiaiiij^Js okJJ.H "g ofjj^e natives./'"^^"^^:
4r1*racTrcarTy tli!^ SX^^l

44/fu^f

ly unnstiaivity naB maa^DurmPM^'imp
sion on the stronger nations, viz: India and China.

Some time ago there was some truth in tliis, but noi^>

now. W^e-«Jj4UjJ4-p©«^#ml>e4i-t-h*t-in -Chi »H" we have b*ft

jtlJ^^^^tJ^ICiTJ
*'^ /^^7^iy .^^uu^.iAj^] u Jin If 4:^i^illiau. ^uucKf"

o; A^wmipared with some other religions, Christi-

menT'^spemfTny^il^Asia aiw^TWMca. , True to sbriy&xXt^piuO'

^

extent—and this is an argument in favor of Christi-

anity which does not pander to human depravity.

6. Economical (''hristiithH4^^ involves tremendous
cxpeiisL'. A ^p^i'son *)bjected to the- wpitor t]uit 4t—ftt>st

I'&O^^OO-t©^-eon vert one soul in India. It is not true, for

facts show that in propoition to the outlay, foreign mis-

sions are more successful than the home work. But if

true, Christ set a higher value than that on a liunian soul.

<«.

FiNia.
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ANALYSIS OF APOLOGETICS.

PROLEGOMENA.

INTRODUCTION.

Prelinih~o.r)j questions.

1. Why do I believe I am a Christian ?

2. Why a Christian in belief?
Answer to 1 lies (a) in past experience, (b) in present. Answer to 2.

from (a) early education, (bj enlightened chbice.

Reasons for Stadij of Apologetics.

(a) Self-respect. (b) Loyalty to fellow-men. (c) For our times
especially, it is the question of the day. (d) Personal composure and
confidence.

Practical Aims of Apologetics.

1. Justification Jind confession of our faith.

2. Better qualification to commend.
3. Fuller confidence in defending.

Definition of Apologetics.

(a) " That part of Theology which vindicates the right of Theology
in general, and of Christian Theology in particular, to exist as a science."
(Partial.) (b) " Tiiat which sets forth the historial credentials of Chris-
tianity." (c) Science which sets forth the principles according to which
Christianity is to be defended, (d) That branch ofTheol. Science which
sets forth the proofs that the claims of Christianity as a religion are
justified. Term Apologetics ambiguous.

Relative Position of Apologetics.

Some: In Practical Theology. Others : before Systematic Theology.

Literature.

Specific Apologetics for each age. Scientific and Practical Apolo
getics. Fundamental Apologetics and Christian Apologetics proper.

Kind of Eridence.

Logical ; metaphj'sical ; historical.

THESIS : That Christianity is the true divinely sanc-

tioned and authoritative religion for us, and for all men.



II.

CHRISTIANITY AS A RELIGION.

Christianity not the only relis^ion. What is a relig-

ion ? Definition reached.

(1) Etymologically

—

religio—from religere, to reconsider, rather
th&n fronr religare, to refind. ©pijo-Kcia from either (a)^pa?, (b) Tpeu, (c)

epeut. O. T. gives no specific term.

(2.) Historical!}'. Examine religions.

(3.) Philosophically—by induction of facts-

Definitions of Religion.

1. Philosophical.

'Observance of moral law as Divine ordinance."—(Kant.) " Faith
in moral order of universe."—(Fichte.) " A priori theory of universe."'
—(H. Spencer.)

2. Theological.
" A mode of knowing and worshipping God. Relation of Revelation

to man, and of man to it. Relation of man to superhuman powers in

which he believes."
" Man's life in personal communion with God."
" A mode of knowledge, thought, feeling, action, which has the

divine for object, ground and aim." (Proper and complete).
Advantages of last defence (a) includes all particulars, (b) recognizes^

divine as object, (c) general yet applicable to specific religions.

Divisions of Prolegomena.

I. Phenomenology of Religion.

II. Psychology.
III. DiHerent theories of origin.

IV. Criteria.

V. Relations to morality.

VI. Significance.

I. Phenomonology of Religioh.

1. Subject of Heligion.

A. Man—not other creatures.

B. All men—not some only.

C. Essential characteristics of man.
D. Belongs to conscious voluntary phases of human life.

E. Belongs to man as moral agent.

2. Object of Religion.

The Divine. God of the SS, not of Positivism.

3. Acfiial Manifestations of Religion.

A. Phenomena of public worship. *

(1.) Places set apart to worship.

(2.) Observances of worship.
(3.) Priesthoods.







III.

B. Phenomena in private life. Household gods—family worship.
C. Creeds :— Philosuphical, doctrinal, mythological, without any

form.

D. Tlie social element in Religion. The world's religions.

4. T//pes of the worUVs ReUfjions.

Principle of classification : conception of the divine as an object of

worship.

A. Remgions of Naturk.

(1.) Monmythological.
(a). Fet.ichism.

(b}' Siiamanism.
(c). Element worship,

(dj. Power worship in nature, and ancestor worship.

(2). Myiliological.

(a). Objects of worship: external nature personified and deified.

A—Old Indian rels. B.— Baal, Astarte, Moloch-worship. C.— Egyptian
religion.

(!)). Human ideas jtersonified aud deifieii. A.—Greek and Roman
religions. B.— Persian relig. C.—Old German rel. D.—Buddhisam.

A. SUI'EUNATURAL ReLKJIOXS.

(3). Super-mi/tlioloijical.

(a) .Indaisni.

(b) Christianity.

(c) Mohammedanism.
Differences between (:i) and (b). (1). In fulness of divine mani-

festation. (2). In degree of doctrinal development. (3). In measure
of realization of intended results.'

Other classifications ; criteria ; Historical development, suitable-

ness, political influence, nature of worship.

II. Psychology of Religion.

Preliminary— (a), spiritual oneness of man. (6). Necessity of

generalizing to cover all religions.

1. How manji caul which faculties exercised.

(a). Intelligence: guard against ultra intellectualism,

(6). Emotion : but guard against ultra emotionalism.
(c). Will : yet will not the seat of religion.

(d). Conscience: yet religion does not originate in conscience.

2. The order if Psi/chological development.

Question between Intelligence and Emotion. True order: (a).

Discovery of relations between man and God. (b). Recognition of feel-

ings corresponding to the relations.

Guard against: (a). Theories tending to Pantlieism.
(b). Theories implying that feeling is cognitive
(c). Theories ignoring or subordinating either cognitions or senti-

ments in religion.

III. T11EORIE.S OF Origix of Religion.

The Natural Development Iheori/.

(2). Atheism. (S). Fetichism. (3). Nature worship. (4). Sha-
manism. (5). Idolatry. (6j. Principle worship. (7). Theism and
Pantheism. This unscientific as well as unscriptural.



IV.

Herbert Spencer: (a). Man comes to dualism in nature.

(6). To idea of supernatural in ghosts.

(c). To Ancestor worship.

(d). Idolatry and Feticiiism.

(e). Animal and plant worship.

{/}• Worship of Deities.

Specific Theories.

A. Political Theory.
B. Physical Theory.
C Selfish Theory.
D. Theory of primitive supernatural revelation.

E. Theory of Supplemental Revelation.

IV. Criteria of Religion.

(1). The traditional or prescriptive right of any religion to

exist.

(2). Truth to Beason.

(«). Is the system consistent in itself? (b). Does it harmonize witli

the world's constitution ? (c). Does it meet the needs of man ?

(3). Truth to Moral Naturs.

Additional modern tests.

(4). Practical Test.

(a). Effects on the intelligence, (b). On the emotional nature, (c).

On ^sthetical nature, {d}. Other practical effects.

(6). Special Dirine Attestations.

Objected that attestations are superfluous, impossible, improbable,
not sustained by evidence.

(a). Not superfluous: from history of world aud present condition.

(6). Not impossible : from Omnipotence of God.
(c). Not improbable : from Benevolence of God exhibited in pro-

visions in nature.

V. Relations of Religion and Morality.

1. liistorical.

[a) That there are such relations. (6) What they are. (c) Their
measure and direction.

2. Theoretical.

Define Religion and Morality in their mutual relation, according to

Martensen. This varies and so we have P/i?7o.sojt?/r/crtZ ethics ; Theoretical

ethics; Christian ei\\\c^ ; .So«aZ ethics; Political e{\i\c?, ; origin of ideas

(a), of duty, (6). of virtue, (c). of supreme and subordinate good.

What are the Relations of M. and R. f

6 views.

A. one includes the other.

(1). Morality merged in riligion.

(2). Religion merged in morality.

B. (3). Each held distinct and essential and independent of each
other.











C. Both fundamental and primary, yet one suliordinate to the other.

(4). Religion fundamental, morality subordinate.

(5), Morality primary, religion secondary.

L). (6). Both as essential and necessary to each : therefore coordinate.

Points of A(/reement find Difergem:e.

Agueemknt.
(1). Both in having their ground in human constitution.

(2). Both refer to external objects with real, valid claims.

DiFFEUEXCES.
{3|. In respect of relative position of their objects.

(4). In quality of their claim. Will of a person in religion : Abstract

right in morality.

3. Practical Relations.

Religion and morality to supplement aud support each other.

VI. The Significance of Religion.

1. Of lokit consequence is it that one should be religious ?

Completeness of manhood demands it.

Causes of irreligion.

[a). Brutalized life. (b). Indifference, (c).' Vividness of pressure

of material and secular interests, (d). Positive disinclination to religious

life. (e). Reaction against prevalent abuses. (/). Legitimate logic of

false speculative reasoning.

2. Of vihai consequence that one should be rightly religious f

There is a right and wrong in everything else, much more so in re-

ligion ; natural religion points to right religion.

CHRISTIAN APOLOGETICS.

Christianitg in Particular.

Christianity is the system announced, established, provided for in

Scriptures.—Characteristics.

1. Christianity is a revealed religion.

2. Christianity is a historical religion.

8. Christianity is a positive religion.

4. Christianity is a rational religion.

5. Christianity is an ethical religion.

6. Christianity is a world's religion.

7. Christianity distinctly adapted to special conditions.

8. Christianity claims a Personal Founder in a special sense.

9. Christianity combines its doctrinal and vital elements.

10. Christianity is an exclusive religion.

11. Christianity is the final religion.

Objections.

(1). God has not e.xhausfed his resources. (2). Disparaging to our-

selves. Ans.

—

[a] All rightful antecedents point to Christianity ; it and

no successor, (h) It reaches the utmost wants of men. (c) Brought

to the world by the Son of God. Who shall bring a better religion.



YI.

EVIDENCES OF CHRISTIANITY.

General Considerafions on Evidence.

1. Is the establishment of the proof of Christianity within the reach

of evidence? No intrinsic difficulty in God's revealing or man's appre-

hending revelation.

2. What kind of evidence will establish it? There are three kinds:

(a) Intnitive
; (6) Demonstrative

;
(c) Experiential, probable or moral

evidence.

Last differs from others (1). In depending on experience. (2) Ad-
mitting of degrees of conclusiveness. (8). Involving balancing of con-

trary proofs. (4). Involving responsibility,

Christianity not to be known intuitively as demonstrating therefore

established by experimental evidence. Sources of this : (a) Conscious
ness. {h) The Senses. (c) Memory. (d) Testimony. Chief source
of evidence for Christianity must be Testimony. Testimony is received

by a law of our nature not from experience. Criteria of a historical

assertion, (a) That it alone explains the report. (6> That it is what
should be expected, (c) To be tested by rules of conditional or contin-

gent influences. (Ueberweg).
Various hypotheses tenable to account for historical assertions, (a).

That the event did happen and was observed, (h). That the observation

influenced by false apprehension, (c). That report influenced by false

apprehension, {d). Recollection untrue. {e). Imagination influenced

transmitors. {f). Recorded in spirit and for purpse of romance, [g).

Purpose to deceive.

Relalice value of kinds of leslimony.

(1). Eye witness trustworthy provided he has {a), competence, {b).

opportunity and [c). character. Many eye witnesses better than one when
(1). they are indej)endent. (2). Not influenced by same deception. (3).

Not affected by same prejudice.

(2). Secondary witnesses judged partly by same tests but chiefly by
their relations to original eye witnesses.

(3). Later witnesses untrustworthy when (a), there is a personal in-

terest, (6). a lack of competence, opportunity or character.

RAWLINSONS CANONS.

I. Record by contemporary arid credible witness is of highest histori-

cal credibility.

II. Record by one reasonably supposed to have obtained directly

from those who witnessed is of second degree of historical credibility.

III. Record by later writers source of information being chiefly

tradition if event is of nature of public transaction notorious and affected

propriety of national life it is probably true at lea.st in general outline.

IV. Tradition of one race corroborated by another especially distant

or hostile, constitutes third degree of credibility less than first class of evi-

dence and nearly equal to second.

3. What degt'ee of assurance can moral evidence give ?

a. Not philosophical certitude, b. But certitude in moral or popular
sense.

Note. Distinction between subjective and objective certitude and sub-

jective and objective evidence.

c. Moral evidence only void, entailing i\ioral responsibility.







VII.

4. What mental conih'tions necessary to estimating moral
evidence ?

(a). Attention. (6). Effort to apprehend, (c). Vigilance, to guard
against perversion, [d). Equity.

5. What moral coiiditiovs essential to treaimeid of moral
evidence f

(a) Apprehension ot" mora] responsibility. [b) Humility, (c)

Prayerfulne.'ss, even in the light of nature alone, id) Willingness to

abide by result.

6. What kind of m.oral Icidence offered in favor of Christi-

a nit)/ ?

Old classification : (a) Internal, [b) External, (c) Collateral.

New classification :

A. Historical.

B. Philosophical.

HISTORICAL EVIDENCES.

1. Nature iind claim- of Christianity as a Historical Religion.

2 Reasons for first considering Historical Eddence.

(1). The irfea of Christianity came to the world historically.

(2). Many elements in idea are historical facts.

(3). Philosophical argument more earnestly conducted after the

establishment of historical truth.

(4) Christianity an actual reality ; historical fact to be explained.

(5.) Christianity suffers where historical claims are not urged.

3. Historical Christianity as a fact to be accountedfor

.

Christianity exists and has existed. Historical existence of Christi-

anity is not disputed. Paul's four epistles, (Rom., Gal., I and II Cor.)

admitted. Facts alluded to : How came these to be believed ? Five indis-

putable facts.

(a). That in 25 A. D., Christian society had no existence.

(6). In 40 A. D., it was in vigorous growth
(c). It was founded by Jesus Christ.

[d) Crucifixion by Roman governor caused a collapse in this society.

(e) An event taking place soon after imparted new life.

These facts were abundantly verifiable : Late sources of informa-

tion. (1). Recorded personal observation (2) oral tradition, (3) written

documents, (4) monumental institutions, observances and emblems, (5)

significant charges and omissions.

Hypotheses propounded to account for these facts.

A. That of their reality.

B. Other hypotheses, viz :

cent deception. 4. Willful dece

, 1 . Lege vdary Hypothesis.

A. That of their reality.

B. Other hypotheses, viz : 1. Legendary. 2. Mythical. 3. Inno-

cent deception. 4. Willful deception,



Vtll.

Historical belief rests to great extent on vague, unverified body of

legends. Argument: Fact tliat there is in every people a body of oral

legends. Answer: Christianity not based on oral statements but wri^tten

documents. Paul, 10 years after death of Christ, could not have used

legends as he does facts of Christianity.

2. Mythical Hypothesis

Must (a) dispose of gospel narrative, (6) of gospel history in narra-

tive (c) of character of Christ.

In regard to (a) the theory is unsatisfactory. (I). Cannot account

for myths. •

(rt. ) Assumption that historical movements excite myth-making
spirit.

(b) Christianity beginning where, when and as it did not call forth

myth-making.
(c) Apocryphal books do not show this tendency.

(d) Where did Christ's followers get such ideas as made the germ of

the alleged myths.

(e) After myths had been created, there would be a difficulty to im-

pose them.
(•2). The myths cannot account for the facts. The change wrought

in ideas of Messiah.

3. Tlie hypotheses of deception.

(1). Unconscious deception.

(2). Wilful deception.

(a). So far as refers to Christ. Unconscious deception; reconciliation

to facts is impossible. Wilful deception also.

(b). So far as it refers to Ajiostles in either case the conduct of the

men is to be accounted for ; the difficulties in their way ; the character,

circumstances, marvelous appearance of honesty.

Apply these hypotheses to the resurrection., The hypothesis of re-

ality accounts for: (1). The narrative. (2). The character and con-

duct of first disciples. (3). The rise of Christianity.

(a). The theory of legend or myth cannot account for when, where

and how the narrative arose and how it supplanted the original and true

record without leaving traces of the struggle.

(6). The theories of deception, that of designed deception is too

violent and therefore universally abandoned; that of unconscious decep-

tion assumes either, (1). that the disciples mistook somebody else for

Christ for a long time or (2). that they mistook the hallucination, of their

imaginations. This last is the favorite. Assumes a greater miracle than

that of the resurrection.

THE CHRISTIAN SCRIPTURES.

1. The SS. as a source of information concerning Christianity.

(1). They are not the only source of information.

(2). They are not merely a source of information.

(3). Christianity is closely identified with them.

(4). Decision in regard to them can't be a matter of indifference.

(5). They have on legal principles a presumptive value.

2. Historical criticism in relation to the Christian SS.

Christian SS. invite criticism. Christians must ascertain relations of

material to authorship of SS. Four questions.







IX.

A. Whether material is what it clninis to be ; giiestum of aviheniicily.
B. Whether it is in tineliaiifred form

;
qvcstion of iiitfijrily.

C. AVhetlier when piodiiceil it did and can give what it claims to

establish ; qiiextion tf corredncxs.

I). Whether it contains all the elements of knowledge
;
qvealivn of

complefejiess.

Genuineness, anthenticit)', inteprrity. credibility are ambiguous terms
;

use three, Authenticity, Integrity, Crediljility. '1 hey arc interrelated and
mutually helpful.

I. THE N. T. CANON.

1. Drf. " Collection of books Avliicli constitutes origiujil

written rule of Christian iaith." (Westcott).

2. Authorship.

(1). By whom was this collection made. (2). By whom invested
wiih its authority.

In answer to (1 ).

(a). The chtirch, no individual.

(b). 1 he church as a wiiole.

(c). The cliurch gradually.

(d). 1'he church guided by instinct, not Holy Ghost.
In answer to (2).

Not the church, for it could not have created an authority over itself,

but intrinsic—the authority grows out of nature of book.
On what principle credit of car.onica! aulliorily given to these book,

we learn :

(1). From language used by early church in regard to books accepted.

(2). From language in regard to doubtful books.
(3). The way in which complete canon was treated. Elements re-

cognized, (a), human; apostolic authorship, (b). divine : inspiration of
Holy Ghost.

3. Relations of JY. T. to 0. T. canon.

(a). Attitude of early church towards 0. T. determined by that of

Christ and apostles.

(b). Why did church need other SS.
(Ij. 0. T. predictions point to them : proof and full benefit must be

used for the church and world.

(2). .lesus Christ was the promised Messiah, therefore his sayings

acquired like authority as O. T.

(3). Apostolic words were regarded as authorized by Christ.

(4). Practical necessities, (a). Habit of reading in public worship.

(6). Authoritative standard caused early writing down of the N. T.

4. The Composition of Canon.

A work of time necessarily. Testimony to it by apostolic fathers

120-190 Greek apologists. Early versions. Heretics-

5. Chjcctions to the Composition of Canon.

The books were regarded as differing in value in early church during

3d and 4th centuries. Ans. (a). The methods of the early church not

those of critical schools, (h). The spirit of the early church ditl'erent.

(c). The difference admits of ea.sy explanations-



THE AUTHENTICITY OF N. T. SCRIPTURES.

1. At the end of 2d century there were in possession of early church
books, bearing names of our.scriptures.

2. [dentify determined by MSS. early MSS . and citations.
3. Inquiry: In what sense and with what reason church attributed

them to apostles.

Considerations confirming Judgment of Church.
Out of 27 books 17 bear name of author, in substance of writing

not merely title.

A. Not merely a literary satisfaction to church but a necessity to
have SS.

B. These documents transcribed and interchanged amon<» churches
by apostolic authority.

°

C. Different sections of church a-^ree in result.
D. As a literary phenomenon forgery is here unnatural.
E. Morally imprtbabie that any could forge them.
F. Negative: E'cposure would have been easy.

INTEGRITY OF THE CHRISTIAN SS.

1. External iaeaiis of a.-^certainiiig Integrity.
(a, MSS. (6) VSS. (c) Citations.

2. Internal

.

(1). Fitness of document to alleg,id source. (2). Harmony of sub-
ject, style to author. (3). Presence or absence of connecting links
between parts admitted to be authentic, and doubtful parts.

Crediijiuty of N T. SS.

_
Preliminary: 1. Lapse of time does not affect credibility. 2 Cred

includes element of personal trust. Attesti.ig and Presumptive credi-
bility. ^

1. Attesting Proofs.

{a}. Many things assertei i>i N. T. are demonstrable by reason.
(0). Ky results which follow their reception.
(c). By e.Kterual independent evidence.
(d). Most important attestation that the historical parts of N T at

least have been received by largj numb3ri of m3n who were satisfied of
their truth.

2. PresiimptiDe Credibilitg.

A. [Ihistratftd by considerations drawn from fixcts recorded.
(1). They were accessible to scrutiny.
(2). They were numerous.
(3). They, were minutely described.
(4). Invited scrutiny by extraordinary nature.

^/R'^"»r-"^^'^
^^ considerations of circumstances and witnesse.s.

(I). VVitness numerous and diverse.
(2). Apparently far removed from deceit in spirit.
(8). No cause whatever why they should further such a cause by

false means. •'

C. Utterly impossible that the central figure can be a fabrication.
U. Oo-existence of harmony in representation, and clear signs of indi-

viduality in recorders.







XI.

The O. T. .Scriptures.

(I). Chrisitiaiiity netfls ihe 0. 'J. ?S.. in oider to urderslaiid its

antecedents. (2). The 0. T. Scriiitmes are fjiej-iuatory and provisional.
(3). Christ and the Apostles command their use.

I. Ca)W7i of 0. T. : CinijfKd of law. 5 Icolss
; Picjhels and

Historical books written hy prophets, '21 lock.«; Hagicpiapha. ]3 books.
Two views held : (1). Looser Prot. view ; {2j. Pir man Catholic vifw.

Both opposed to evangelical view.

(1). Not all canonical books of O. T. are quoted oralluded to in N. T.

A. Argumcvt for looser view.

Ans : (fl). No occasion to quote all. it). Abseiue of qiiotalion
does not prove absence from canon.

(2). E.xpress citations from other writings by sacne formulas. Ans:
Cannot be identified

; probably iiihslaiiiial references to O. T-
(3). References to Apocryphal books and influence of Apocrypha, on

N. T. books. Ans: The first vinsubstantiated ; the second admitted
proves nothing.

B. Argumevts for CathoUe view.

(a). A tradition in the church traced to Apostles.
[h). Concurient belief of Greek and Tatin churches.
(f). The authority of the Roman church.

Reasons for Vfn-appearavce of hooks iv cavoii.

(1). Some of them had not appeared at close of Jewish canon.
(2j. Others had not come lo knowledge of Jews alter Baby], cap-

tivity.

(3). Synagogue had noi enough information to decide.

O. Reasons for rejecting ./ipocrypha.

1. Confessed absence of Prophetic element.
2. Deterioration in poetic dignity and power.
3. In historical parts.

(a). Manifest presence of fiction.

(b). Assumption of false names to give weight.

(c). Incorporation of forged documents.
(d). Gross historical inaccuracies.

4. In doctrine, subservience to technical Judaism.

2. The Authenticity of 0. T. Canon.

(1). General internal evidences.

A. A marked congruity between authorship and subjects treated.

B. Characteristics of style in many instances.

C. The general spirit is authentic.

D. Parallel accounts within them.
(2 1. External evidences.

A. Faith of Jews.
B. Allusions by Christ and apostles.

8. The Credibility of 0. T. Scriptures.

(1). Historical facts of O. T. are connected with divine coDimaoica-
tions.

(2). Many signs of authenticity are signs of credibility.

(3). External corroborations.

(a). In Jewish observances.
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(b). The existence and some forms of Cliristianity.

(c). Foreign and secular sources of information.

(4). Inspiration.

E.Ktent cf credibility : position.s.

(a). Limited to matters of revelation.

(b). To greater historical stateinsnts connected with revelation.

(c). That it, covers the whole ot these books.

4. Historical Difficulties.

(1). Contains impossibilities : miracles.

{'!). Contradictions.

(3). Faulty chronology.

(4). Exaggerations and extravagance-

Historical Evidexces.

/. The S'^riptarcs themselves.

II. Jesas Christ as delineated in the Scriptures.

III. The Miracles therein recorded.

IV. Prophecies loith declared or demonstrable fulfilment.

V. The Res'dts of Christianiti/. •

I. THE ARGUMENT FROM THE SS,

Partly negative, partly positive.

General cliaractfrislics.

A. The general theme and way in which it is presented show the SS.

to be of divine origin.

B. The aiii and the way vn which it is accomplished are proof of

divine origin.

C. Their unity considered in connection with progressive develop-

ment and production.

D. Comprehensiveness in themes, and subordination of individual

themf's^to one subject.

E. Provisions made for promoting religious interest of every kind.

II. JESUS CHRIST DELINEATED IN THE N. T.

1. Look at the delineation : it is not human.
(a). Tiie delineation must have had a subject.

(6). Divine power seen in delineation of subject.

2._ The person predicted as Christ proves the system divine.

(a). The correspondence between predicted and real Christ is one

element in this convincing evidence.

(6). The unique nature and character of Christ is nothing less than

divinely mouldgd and divinely evidential.

III. PROPHECY.

Prophecy classerl as an external evidence of Christianity. Compare
external and internal evidence.

L The meaning of prophecy in Apologetics.
2. The occurrence of predicted prophecy in 0. T. and N. T. fact

and its purpose.
3. The condition of validity : proof from alleged prophecy.
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(a). The real futurity of event.

(6). Event beyond conjecture.

(c). Subsequent occurrence as specifically foretold.

(d). Mu.st not involve collusion between persons foretelling and those

acconiplisWing it.

(e). Obvious design necessary.

(f). Blending of vagueness with precision.

4. Other uses of predictive prophecy besides evidential, in regard to

Christianity specially. «

(a). To give certain signs of Messiah.

lb). To keep alive the belief in fulfilment.

(c)) To arouse a divine expectation.
_ .

, .. ,

5. To whom would predictive prophecy carry its evidential message.

Ans: To those who knew fulfilment.
r- .i „

G. What truths involved and emphasized by each instance ot authen-

icated prophecy ?
. . j

(a). God's immutability, omniscience, power, &c.

(b). His general providential government of world.

(c. ) His specific providence.

(d). A specific design to accredited agent.
, . ^ ,. ,

(e). Things predicted usually have peculiar place in God s regard.

7. The sp'ecial bearing of proptiecy on Chustianity.

IV. MIRACLES.

Three terms designate them in SS.

Design : To accredit those who wrought them.
^ „ ^ ...

,
„ .

Questions: 1. Are they possible? 2. Probable ? 3. Credible ? 4.

Is conclusion drawn from them warranted?

1. Posdbilifi/ of 3Iiracle8.

Def. Hodge's. How ascribe miracles to God ?

(1). By amount and quality of power displayed.

(2). By purpose or wisdom shown.

Are tliey possible ?

a. Wholly within reach of original omnipotence.

b. God did not limit his original omnipotence.

c. God's immutability does not render impossible.

d. God's omniscience does not interfere.

e. Uniformity of nature not consistent.

f. Created things are not immutable.

2. ProbcdnWy of Miracles.

Calculated to do good. Communications from God justify them.

3. CrcdibiUij of Miracles.

If not impossible or improbable they are credible.

Question: Are witnesses credible? Ans. In cases of Christian

miracles, hundreds of witnesses, could they have been deceived.

Objection. Testimony could not decide in such a case. Ans. More

improbable that testimony is false, than that the miracles occurred.

4 Evidential Bearing: Credit to messenger or dispensation to

which he belongs. Obj. 1. That phenom. can't prove .spiritual truths.

Ans Not claimed that something is made true but divine mission at-

tested Obj. 2. Alleged miracles were not convincing to those wUo saw

them Ans. Moral evidence implies possibility of disbelieving
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RESULTS OF CHRISTIANITY.

Earliest results proof of divine origin. Examine 1. Extent. 2.

Significance and .3. Utter disproportion of results to terrestrial agencie.s

employed in bringing them about. Each of these can be considered in

relation to,

1. Facts concerning propagation.
2. Intellectual influence of Christianity.

3. F'acts connected with moral and soci|il influence of Christianity.
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ERRATA.

Apologeties.

Page 37, line 32: For "desire"' read "'divine.'

Page 39, line 2(\ : For " disposed " read '• indisposed.''

Page 48, line 1 : For " confines "' read " combines."
Page 49, line 27 : For " Experimental,'' read " Experiential.'"

Page 81, line 2G, et seq : For '"attested," read "attesting."

Page 9o, lino : For "" Josephus 2365,'' read " 226-5."

Page 108, line 40 : For " Presenfe," read " Pressensfe."

Page 109, line 39 : Read "' Semen est sanguis.''^

Page 101, line 13 : For colon after " validity," read '" of."

Page 101, line 41 : For ""proportional," read "' proportioned.'

Ethics.

Page 4, line 25: For " icos,'' read " mos.''

Page 18, line 1 : For "same," read "some."
Page 31, line 22 : For "fallen," read ""unfallen."

Page 33, liirfe 24 : For '" Blakie," read " BUckie."
Page 33, line 36 : for "" Sharp," read "' Shairp."'

Page 40, line 9: For "" Newton," read '" Newman.'"
Page 44, line 12: Insert "" Cliristianity " at end of line.

Page 47, line 37 : For "' Hinnal," read " Hennell."
Page 48, line 38 : For " importance," read "" impotence."
Page 48, line 39 : For " detracts,"' read "" distracts."

Page 50, line 2 : Read '" Christianity is," at end of line.

Page 51, line 35 : For " work," read '" worth."
Page iii. line 28 : Insert (c) for notation.

Page 56, line 27 : For " Europeans," read " Emperor."
Page 57, line 28 : After '" the work," insert " is."

On Page 47, the sentence "The moral results," &c., should be in

small cap. heading as on page 44.
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